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KARUK  INDIAN  MYTHS 


By  John  P.  Harrington 


INTRODUCTION 

Indian  myths  are  valuable  as  literature  in  direct  proportion  to  the 
faithfulness  to  the  old  style  Indian  linguistic  form  in  which  they  are 
told.  Volumes  of  mythology  distorted  by  being  told  loosely  in 
English  will  be  of  only  secondary  usefulness  in  the  future,  when 
ethnology  and  mythology  have  become  more  exacting  sciences.  The 
only  proper  method  for  recording  mythology  is  to  obtain  the  services 
of  a  good  mythologist  and  then  to  take  down  syllable  by  syllable  in 
his  own  language,  with  unrestrained  literary  freedom,  the  story  as 
he  tells  it,  and  as  nearly  as  possible  as  he  heard  it  from  those  a  little 
farther  back  in  the  lines  of  elders. 

These  ideal  conditions  were  fulfilled  in  the  following  series  of  texts. 
Caught  exactly  as  naturally  dictated  by  Mrs.  Phoebe  Maddux, 
Indian  name  'Imkyanva'an,  meaning  Wild  Sunflower  Greens  Gatherer, 
65-year-old  full-blood  Indian  woman  of  the  Karuk  Tribe  of  north- 
western California,  they  not  only  constitute  Karuk  as  it  is  spoken 
and  narrated,  but  Karuk  literature,  which  when  its  syllables  are 
analyzed  and  the  exquisite  force  and  balance  of  the  elements  appre- 
ciated, ranks  well  with  the  literature  of  any  language. 

The  Karuk,  whose  name  means  "upriver"  Indians,  hold  a  stretch 
of  the  central  course  of  the  Klamath,  the  most  like  the  Columbia 
Kiver  of  any  of  California's  streams.  Along  the  banks  of  the  central 
Klamath  lived  the  Karuks,  their  villages  of  rows  of  well-built  plank 
houses  hugging  the  stream.  Here  they  knew  and  named  every  rock 
and  pool  by  the  river,  every  gully  and  fallen  tree  upslope.  With 
customs  leaning  on  those  of  the  downriver  Indians,  the  Yuruk,  and 
the  somewhat  more  inaccessible  Hupa,  and  with  language  on  the 
other  hand  distantly  related  to  that  of  the  upriver  Indians,  the  Shasta, 
neither  of  these  relationships  impressed  the  Karuk  as  it  does  the 
white  investigator,  and  they  regarded  themselves  as  something  quite 
«ui  generis,  the  one  tribe  who  held  the  middle  of  the  world  and  which 
followed  rigidly  the  mandates  of  the  Ikxareyavs,  the  Indians  who 
lived  in  the  country  before  the  Karuk  came  and  who  have  turned  into 
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birds,  beasts,  rocks,  and  ceremonies.  Karuk  myths  have  as  their 
dramatis  personae  largely  these  same  Ikxareyavs.  The  time  that  the 
Karuk  came  into  the  country  and  that  the  Ikxareyavs  withdrew  is 
imagined  to  be  only  a  few  generations  ago,  and  those  myths  which 
do  not  deal  with  this  ancient  Ikxareyav  status  of  the  world  usher  in 
with  no  less  imagination  mythic  animals  that  still  exist;  we  cite  for 
example  the  story  of  the  long  snake  at  SaPvafi  (p.  7). 

Every  little  detail  of  nature  was  apt  to  be  explained  by  myth. 
Compare  the  exquisite  story  of  the  little  acorn  cups  which  were  the 
hats  of  the  girl  acorns  of  the  various  species  when  they  came  through 
the  sky.  The  story  of  Long  Snake  is  a  classic.  Witness  how  Long 
Snake  eggs  attract  money,  even  as  dinosaur  eggs.  And  witness  Mr. 
Snake  crawling  riverward  with  only  the  top  hoop  of  the  baby  basket 
sticking  out  of  his  mouth  to  tell  of  his  awful  deed.  Robin's  inordinate 
appetite  for  madrone  berries  does  not  let  him  even  spare  his  bride's 
dress.  The  Indian  who  with  characteristic  love  of  toughening  the 
body  tried  to  go  naked  on  a  cold  spring  day  is  brought  to  terms  in  the 
evening  by  the  wood-gathering  girl  whom  he  ridiculed  in  the  morning 
for  packing  fire.  Two  brothers,  who  are  jeered  at  because  of  their 
poverty  when  they  go  target  shooting,  acquire  untold  property  when 
one  of  them  is  swallowed  and  spit  forth  by  a  snake  at  a  sacred  moun- 
tain lake.  Bluejay,  the  characteristic  doctor,  is  detected  at  first 
sickening  and  then  curing  her  patients;  the  old  Indian  story  of  the 
fee  running  away  with  the  doctor.  Two  girls  come  to  apply  for 
marriage  with  the  rich  and  gay  Spring  Salmon,  but  another  man 
passes  himself  off  for  a  salmon  and  thereby  plays  a  terrible  trick  on 
Salmon  and  on  the  girls;  this  story  is  told  to  make  girls  beware  of 
strangers.  Coyote  and  his  boys  try  various  kinds  of  magic  at  an 
Orleans  dance.  Coyote  and  Lizard,  the  two  most  humanlike  animals, 
the  former  because  of  his  mentality,  the  second  because  of  his  hands, 
tell  how  humans  shall  be  born.  Even  the  yellow-bellied  racer  snake 
was  once  a  powerful  Ikxareyav  and  slipped  about  in  a  vicious  way 
when  he  snakized.  Redfish  was  also  a  victim  of  the  fee-seeking 
doctors.  And  last  in  the  list  we  have  the  touching  story  of  how  two 
Katimin  maidens  visited  the  far-off  Indian  heaven,  piloted  by  Katimin 
village's  guardian  spirit,  'Afikre^n,  the  Duck  Hawk,  who  lives  on 
top  of  Sugarloaf  Mountain. 

Thanks  are  due  to  Mrs.  Phoebe  Maddux  and  other  Indians  who 
have  helped  in  the  getting  and  preparation  of  these  myths,  and  to 
Mr.  M.  W.  Stirling,  Chief  of  the  Bureau  of  American  Ethnology,  for 
his  interest  and  assistance. 


PHONETIC  KEY 

VOWELS 

Unnasalized  vowels: 

a,  a* 'ara/ras,  people. 

se,  a3" yarhae,  well! 

e,  e' pehe'raha',  tobacco. 

i,  r pihnHtcit'cas,  old  men. 

o,  0' kohomayiHc  ko-,  the  right  size. 

u,  ir 'u'8  'ukra/m,  out  in  the  lake. 

Nasalized  vowel: 

a; h!/,  yes.     The  only  word  that  has  a  nasalized 

vowel. 
Diphthongs  1 : 

ay,  a*y 'uviirayvuti',  he  is   going   around,     'atta^, 

salmon  eggs.     ta'ay,  much. 

oy,  oy ho'°y,  where? 

uy,  u*y 'uyccarahiti',  it  is  mixed.     'u*y,  mountain. 

CONSONANTS 

Laryngeal : 

n 'as,  stone,     'u'a-mti',  he  is  eating.     ?2  suP, 

inside.     Ka?tim?I'1n,  Katimin. 

h2 harihay,  year.     'akra-h,  eel. 

Radical : 

x,  xx xas,  then.     'u'ux,  it  is  bitter,     'axxak,  two. 

Dorsal : 

k,  kk kari,  then,     'u'akkati',  it  tastes. 

Antedorsal: 

y2 yav,  good. 

Frontal : 

t,  tt tayav,  all  right,     kunkupitti',  they  do  that 

way.     'ittam,  to-day. 

0,00 0ukkinkunic,  yellow.     yi00a',  one. 

s,  ss safum,    pine    roots.     Vas,    water,     vassi', 

back  (of  body). 

c,  cc tu-ycip,  mountain,     'iccaha',  water. 

1  w  is  represented  in  this  paper  by  v,  with  the  result  that  there  are 
ao  diphthongs  having  w  or  "u"  as  second  element. 

2  Does  not  occur  long. 
66788—32 2  3 
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Frontal — Continued . 

tc,  ttc tco'fa,  let  us  go.     pihnHtcit'c,  old  man. 

r3 'ara'ar,  person. 

n,  nn nu,u,  we.     'unnuhit'c,  kidney. 

Labial : 

p,  pp pay,  this.     'ippi\  bone. 

f,  ff fieei',  foot,     'fffud,  behind. 

v4 viira,  it  is.     'avan,  male,  husband,     'iv,  to 

die. 

m,  mm ma' a0,  heavy,     'a'm'ma,  salmon. 


'?       A 


V""^  9  s  c  r 

sK  i.c 


Figure  1.— The  Karuk  phonems 
DIACRITICALS 


Length : 

Unmarked  :  short 

•  :long 
Pitch: 

'  :high 

T  :  middle 

s  :low 

v  :  final  atonic,  lower  than  N 


P 

fv 


3  r  does  not  begin  words,  or  double. 

4  Does  not  occur  long. 
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Level  and  falling  tones: 

Unmarked :  short  or  level 
:  high  or  middle  falling 

m  :  low  falling 

*  :  low  falling  atonic 
Additional  marks: 

_  :  inlaut  form  of  - 

;  :  inlaut  form  of  „ 

;  :  inlaut  form  of  ^ 

.  :  indicating  detached  pronunciation  of  t.s  and  t.c 

.  :  indicating  vowel  nasalization 

1.  The  Acorn  Maidens 

'IMn  'u'mkun  va;  Tkxare-yavsahanik  paxunt&ppan.  Xas  kinip- 
pg'er:  "Tcimi  kuvyrclpre'vic,  k6-viir  e-k  yS,*matcashe;c  pamikyun- 
?apxa'an,  tcimi  kikvrkvana'V  Karixas  kunvikvana'hik  pamukun- 
Pdpxa'^n.Kunprp :  "K6*vura  hik  'apxany&'matcas  ku'ixunattrhve'ec." 
Tcimaxm&y  viira  tcemya;tc  pakinippe'er :  " Tcimi  kivyrclpri'. 
Karuma  ya-s?ara  tu'i'nnic." 

Xas  'u;m  Xan6i;p  l  puv  Ip0i0  pamupxa"^.  Xas  va;  vur  u'Q^ssip 
pamu'asipxannahitc. 

K&ru  'u;m  Xunyav  2  puvatakkukanik  pamupxa,an.  Xas  va-  vur 
6Gxu-nnanik,  'u'tWrinanikitc.     T6-p0i00anik  'uma  viira  nik. 

Xas  'Axvd;m3  kite  'u;m  vura  tupikyama^a'tchahik  pamu'apxa'an. 
To'ptdkkukmaranik. 

Karu  'u;m  Xanpu;t  *  'u;m  karu  y&'matc  t<5"kyav  pamupxa'an. 

Karixas  Xunyav  'uppi'p:  "Kinikini  na;  vura  xun'yav,  nikyatava 
na*  pananipxa;n  takukkTppux. " 

Karixas  kunivyrciprerhik.  '6'k  y&'sPare^ivOamne^n  kuni'va'y- 
ramnihahik.  Karixas  kunprp:  "Y&,si>&ra'i-n  nu;  lvinpattatihe,ec." 
'tf-mkun  kar  Ikxare*yavsahanik,  'u*mkun  Paynanu'avahkam  Ve-kxa- 
r<ryavsahahik.  KunPdsimtcaktrhvanik  xas  pamukun?apxa*nnak  kun- 
pavpira-mnihvahik  pa'6'k  'i0iv0a-nn£-n  kunf-va'yramnihariik.  Va; 
kunkupha-nik  Paxuntappan.  Kinfumyihanik  'Axvd;m  Xanpu;t 
xakka;n  Xunydv?inn,  hf-yi  'Q'mkun  ya-matcas  pamukuni>apxa'an. 
'U'afittQ-nvanik.  Viri  'tl;m  kunfumyfhanik.  'Arara'i-n  piiv  ictan- 
tihap'  'Axva-m.  Karu  'u;m  Xanpu;t  Ju;m  karu  pu'amayd'hara 
karu  vura  sakriMv.  Viri  'u-mkun  vura  pu'amaya-hafa,  'ikxaram- 
kunicas  paxCrn.    Karu  Xanpu;t  'u;m  vura  sdki-i;v  kdr  ikrav. 

1  Acorn  of  the  black  oak,  Quercus  kelloggii  Newb. 

2  Acorn  of  the  tan  oak,  Lithocarpus  densiflora  H.  and  A. 
'°  Acorn  of  the  post  oak,  Quercus  garryana  Dougl. 

4  Acorn  of  the  maul  oak,  Quercus  chrysolepis  Liebm. 
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'A-nv&ka-msahanik  pakuni-va'yramnihanik  picciMtc.  Xan0i;p  'u;m 
ximphaka'mhanik.  'A'pun  vura  patakunPe'tcip  payvahe'em.  Vura 
kari  xuriphakka'am.  K6"vura  'i0a'i;c  vura  'uxiiiiphahitihanik,  pa'i- 
fappP't.  Xas  Xunyav  tci'mitc  vura  po^a/nvanik,  'ayu'iHc  'uxvip- 
hltihanik,  hf-yi  "takukkrppux  pananipxa'an. " 

PakuriTvonnihanik, 5  'apxa/nnak  kunpavpira'mmhvanik.  Pay£-m 
vura  kari  vari  'apxamnak  su?  pamukun?a,av. 

1.  The  Acorn  Maidens 

Once  acorns  were  Ikxareyavs.  Then  they  told  them:  "Ye  are 
going  to  go,  ye  must  all  have  nice  hats,  ye  must  weave  them. "  Then 
they  started  in  to  weave  their  hats.  They  said:  "Ye  must  all  wear 
good-looking  hats."  Then  all  at  once  they  told  them  suddenly: 
"Ye  would  better  go!     Human  is  being  raised. " 

Black  Oak  Acorn  did  not  finish  her  hat.  She  picked  up  her  big 
bowl  basket. 

And  Tan  Oak  Acorn  did  not  clean  her  hat  [did  not  clean  off  the 
projecting  straws  from  the  inside].  She  just  wore  it,  she  turned  it 
wrong  side  out.     She  finished  it. 

But  Post  Oak  Acorn  just  finished  her  hat  out  good.  She  cleaned  it. 
Then  Tan  Oak  Acorn  said:  "Would  that  I  be  the  best  acorn  soup, 
though  my  hat  is  not  cleaned!" 

Then  they  went.  They  spilled  [from  the  Heavens]  into  Human's 
place.  Then  they  said:  "Human  will  spoon  us  up."  They  were 
Ikxareyavs  too,  they  were  Heavenly  Ikxareyavs.  They  shut  their 
eyes  and  then  they  turned  their  faces  into  their  hats  when  they  came 
to  this  earth  here.  That  is  the  way  the  Acorns  did.  Tan  Oak  Acorn 
wished  bad  luck  toward  Post  Oak  Acorn  and  Maul  Oak  Acorn,  just 
because  they  had  nice  hats.  She  was  jealous  of  them.  They  wished 
her  to  be  black.  Nobody  likes  to  eat  Post  Oak  Acorn.  And  Maul 
Oak  Acorn  does  not  taste  good  either,  and  is  hard.  They  [Post  Oak 
Acorn  and  Maul  Oak  Acorn]  do  not  taste  good,  [their]  soups  are  black. 
And  Maul  Oak  Acorn  is  hard  to  pound. 

They  were  all  painted  when  they  first  spilled  down.  Black  Oak 
Acorn  was  striped.  When  one  picks  it  up  on  the  ground  it  is  still 
striped  nowadays.  It  is  still  striped.  She  was  striped  all  over, 
that  girl  was.  But  Tan  Oak  Acorn  did  not  paint  herself  much,  be- 
cause she  was  mad,  because  "my  hat  is  not  finished." 

When  they  spilled  down,  they  turned  their  faces  into  their  hats. 
And  nowadays  they  still  have  their  faces  inside  their  hats. 

5  Ct.  pakunf-vayramnihai'iik,  when  they  spilled  in. 
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2.  The  Long  Snake  at  SaPvdri 

Pi'6p  yi00a  pa'dra;r  vo-kupha-iiik,  SaPvdrihPdra;r  vcrkupha-nik, 
'uxxussa/nik:  "Tikydn?u-fri0van. "  Xas  'u'u;mmanik  'astrp.  Xas 
xannahicitc  vur  utiira/y'va.  Yanava  kd;n  'ur  u00d'niv.  Xas  uxxus: 
"'If  yS-matcitc  pa'ufu."  Xara  vura  tu0ittivanik  'ApsunxarahPuru 
vo-mmussahiti',  tu0ittivanik  va;  k6*k  'and-yav,  'ickyi"t.  Xas  'u'e-- 
tcip.  Xds  maruk  'u'S-0ra;  'i-nna'ak.  Xds  y6-ram  'a?  ku;k  'u'e'9'ma, 
pahi;ttcak  'u00d-nndm'ni.  Va;  kunkupafuhiccahiti  pa'arard'u^p  va^ 
kunPdhakkuve;c  pa'uru.  Xas  uxxus:  "Na;  nixut 'ApsunxarahPuru." 
Yav  ur  6-kyav.  Tu'd-pun'ma.  Xas  uxxus:  "Puye-fyav."  Vura 
'u;m  ta;y  pe'cpuk  p6*kk6*khiti',  vura  'u;m  to-ckrtha\ 

Tcavura  pS'npay  mahPrt  'ummirsti  pa'uru.  Ydnava  tukitrdhe,en. 
Yanava  vura  'u;m  ya-matc  po-kku-nndmnihva'  'ApsiinParam'ma. 
Ydnava  'ApsunPanammahatc,  mukininna-sltchanik.  Vcrpittihanik: 
"Vura  'u;m  yav,  vura  u^m  yav  pananikininna'sitc  po-0trttihanik. 
U;m  vura  miispuk  pe0yu*k  takunixra'am. 

Tcavura  pa^npay  'asiktava;n  to'kvar.  TakkeHc  Pa'apsun.  Y6'~ 
ram  'a?  'u'dkkiOriv,  pahrttcak  'u'akki0ramnihva'.  Vura  ta;y  'u'd-- 
mti',  'a-ma  karu  vur  u'a-mti',  Pa'apsun,  pufitcPi^c  haru  vura  kunPak- 
kihti'.  Vura  takk<Hc  Pa'apsun.  Tcavura  pa*npay  pamuhr6-h 
axi;tc  to'OOrnnati'.  Taxxar  6#kri;  Pa'apsun.  Kumakke'etc,  kumak- 
ke;tc  Pa'apsun,  kukku;m  'imyd;n  kumakkSxitc.  Y6-ram  vur  6-kri'1. 
P&'npay  kunic  takunvi'ha'.  Takke'tchirurav.  'U'm  vura  tupihta/n- 
vuti  pa'avaha',  pa'amve'vaxra  'u;m  vura  tupihta-nvuti  '!-nna'ak. 

Karu  'u;m  pa'asiktava^n  'ukri;  'f-nna^k,  va^  vura  xakka;n  kun- 
Pi;n  Pa'dpsun,  karu  paxxrtc. 

Tcavura  'i0&*n  kumamdhPi't  t6-kvrtha'  paycnipaxvuhit'c,  0axtu> 
yak  td'kvrtha',  xas  'uxxus  pa'asiktava"^ :  "Ti  'iccaha'  kaniktavan." 
T6*kvrtha  paxxrtc.  Xas  'ahinamtrmitc  'uksappic.  Xds  'uviHam. 
Pa'dvansa  'u;m  'ikmahdtcra^m  'ukri".  Tcavura  tce-mya;tc  vura 
'ickyi'  vura  nik  po''dhu'u,  vura  nik  'ickyi  po*'dhu'u.  'Axmdy  kunic 
'uxxak,',  tcim  u'rpon6'ec,  musdPkukamitc  tu'ippahu'u.  Viri  payum 
pdy  ukirpha'.  Viri  kyuna  vur  uptdtcyu'nfak  Pa'dpsu'un.  Ydnava 
pamusku'nna0va  kite  'uhydruppa/ti  pamupma/nnak.  Viri  viira 
yi;v  suva  pcnnirvha'  pcrpicl^a'kkuri  pec*ky£ccak  SaPvdrikyusa-m. 
Nik  ukvirippini  pa'asiktdva  ,an.  'Uxxu's:  "'fkki^tc  'upikyrmnupa'- 
vlc  'astrp."  Ycrnnirvha  po-plckya-kkuri  Pa'dpsiinxdfa.  Hinupa 
'u;m  vura  vaj;  to-xvirip  paxxrtc.  Hinupa  va;  ta'ifutctrmitc, 
'ick^ccak  to'pvaVram  mukrivra'am.  'Ayu'aHc  takkS'etc.  Vura  'ip 
kyaru  k6-vura  'u'dvexat  pa'dra;r  'rnna'ak.  Pdva;  kininnaVsitc 
kunikya^n'nik,  Pa'apsunxdra. 
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2.  The  Long  Snake  at  SaiVafi 

Long  ago  a  person  did  thus,  a  person  of  SaPvari,  6  thought:  "I'll 
go  swimming. "  Then  he  got  to  the  river's  edge.  Then  he  was  look- 
ing around.  Behold  an  egg  was  lying  there  on  the  sand.  Then  he 
thought:  "What  a  nice-looking  egg. "  He  had  heard  for  a  long  time 
what  a  Long  Snake  egg  looks  like,  that  that  is  the  kind  which  is 
medicine,  is  luck.  Then  he  picked  it  up.  Then  he  carried  it  upslope 
to  the  living  house.  Then  he  put  it  on  the  bench  above  the  y6"fam, 
he  put  it  in  an  Indian  trunk.  They  claim  that  Indian  belongings 
will  come  to  the  egg.  He  thought:  "I  think  it  is  a  Long  Snake  egg. " 
He  fixed  it  up  good.  He  knew  [that  that  was  the  kind],  and  he 
thought :  "How  good. "  He  was  winning  a  lot  of  money  all  the  time, 
he  was  lucky. 

Then  after  a  while  one  morning  he  looked  at  the  egg.  Behold  it 
was  hatched  out.  Behold  there  was  sitting  in  there  [in  the  Indian 
trunk]  a  baby  snake.  Behold  a  little  snake,  that  was  his  pet.  He 
used  to  say :  "He  is  good,  he  is  good,  my  pet, "  when  he  was  gambling. 
That  [snake]  was  his  money  whenever  they  bet  on  the  other  side. 

Then  after  a  while  he  bought  a  woman.  The  snake  was  already 
getting  big.  It  was  coiled  on  the  y6-fam  bench,  coiled  up  in  an 
Indian  trunk.  It  ate  lots  of  food,  salmon  too,  they  fed  it  deer  meat 
too.  That  snake  was  already  getting  big.  Then  after  a  while  his 
wife  gave  birth  to  a  baby.  The  snake  lived  there  a  long  time.  The 
snake  was  getting  bigger  all  the  time,  every  day  it  was  bigger.  It 
lived  in  the  y6-fam.  After  a  while  they  got  to  hate  it.  It  was 
getting  too  big.  It  helped  itself  to  the  food,  to  the  dried  salmon 
in  the  house  it  helped  itself. 

And  the  woman  lived  in  the  house,  she  stayed  in  there  with  that 
snake,  and  the  baby  too. 

Then  one  morning  the  little  girl  was  asleep,  she  was  asleep  in  the 
baby  basket,  and  the  woman  thought:  "I'll  go  and  get  water." 
The  baby  was  asleep.  Then  she  stood  [the  baby  basket]  up  by  the 
fireplace.  Then  she  went.  The  man  was  in  the  sweathouse.  She 
hurried  along  fast,  she  hurried.  All  at  once  it  was  like  there  was  a 
noise,  she  had  not  got  back  yet,  she  was  coming  back  close  below  the 
house.  Then  she  did  thus  [glanced]  down  river  direction.  Then 
behold  the  snake  was  going  down  slope.  Behold  only  its  [the  baby's] 
head  hoop  [the  top  hoop  of  the  baby  basket]  was  sticking  out  of  its 
[the  snake's]  mouth.  Then  there  was  a  booming  noise  heard  afar  as 
it  jumped  into  the  river,  down  slope  of  SaPvafi.  The  woman  ran 
downslope.  She  thought:  "Maybe  it  [the  baby]  fell  back  out  by 
the  river."  It  made  a  big  booming  sound  as  it  jumped  in.  It  was 
that  it  swallowed  that  baby.     That  was  the  last  of  it,  it  went  to  its 

6  A  place  a  little  down  river  of  Ishipishrihak. 
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home  in  the  river.  It  was  getting  big.  And  it  could  have  eaten  up 
all  the  people  in  the  house.  They  had  made  a  pet  out  of  it,  out  of 
that  Long  Snake. 

3.  Robin  Pecks  the  Madrone  Berries  Off  His  Bride's  Dress 

'Ukni\    'Atahariva  kunParajrahiti'. 

'U;m  vura  va;  kite  'ukupitti'  p6-pliikirrhvuti'  tci;pakpa;k  'ikma- 
hatcra,am.  Tcavura  pampay  kunippe*'er:  "Te^c6;mkirap."  Xas 
'uvomsip,  'ikmahatcra;m  vura,  xas  'u'ihivrik,  xas  'uppi-p:  "Fa-t 
kuma  yarTus?"  Xas 'uppi-p:  "Xanvaty&ffus. "  Xas 'uppi-p:  "PQ-- 
hafa,  kamipva-rami. " 

Xas  kukku;m  'upikvrtpa'.  Kukku;m  'axm&y  'ar  utnu'pni  tdrup- 
pakam.  Xas  kukku;m  'uppi-p:  "Te-c6;m  kifap."  Xas  uppi-p: 
"Fa*t  kuma  yaffus?"  Xas  uppi-p:  ' 'Yuxflarany  alius. "  "Puhafa, 
kamipvaTami."7     "Tcserh.     KamipvaTami." 

Tcavura  kukku^m  'axm&y  kyukku;m  'ar  utnu-pni'.  Kukkujrn 
kunippe'er:  aTe*c6;mkirap. "  'TJkvrthiti'.  Xas  kukku;m  'uppi-p: 
"Fa-t  kuma  yaffus?"  Xas  'uppi-p:  " 'AxyusyarT us. "  "Kamipva1-- 
rami. "    Kukku;m  'upikvrtpa'. 

'Axmay  kukku;m  kunippS'er  'ar  utndpni',  kukkujrn  kunippe'er: 
"Te^c6;mkifap."  Xas  'uppi-p:  "Faj^t  kuma  yaffus?"  "'Ipayy&f- 
fus."     "  Pfi-haf a,  kamipva-rami. " 

Kukku;m  'axmay  'ar  utnu-pni'.  Kunipp6'er:  "Teco^mkirap." 
"Fa;t  kuma  yarTus?"  Xas  uppi-p:  "tfruhsayaffus."  "Pu-hafa, 
kamipvaTami. "     "  Tcsem. " 

Xas  kukkujrn  'axmay  'ar  utnu-pni',  x&s  kunip6'er:  "Te-co^mkirap 
kukku'um."  Xas  'uppi-p:  "Fa;t  kuma  yaffus?"  Xas  'uppi-p: 
"Sdprukyaffus."  "Pu'hafa,  kamipva-rami."  "Tcsem,  kamipva-- 
rami." 

Xas  kukku;m  'axmay  'ar  utnQ-pni  kiikku'um,  xas  'uppi-p:  "Te1- 
co;mkirap.  TtxaTihvi'. "  Xas 'uvo'nsip.  X&s  uppi-p:  "Fa;t  kuma 
yarTus?"  Xas  'uppr:  "KusripicyarTus,  'axkunicy&ffus. "  Xas  'uv- 
v6-nsip\  "Tcsem.  Va;  'uim  pannixxuti':  kiri  nanihroha  kusripicy- 
arfus. "  Karixas  'upv6nnupuk.  'l-nnd*  kii;k  'u'i-pma',  yanava 
'inna-k  pamuhro'ha'.  Hinupa  va;  tcim  u'ivit.curo'-vic  pamuyarTus. 
Hinupa  'u;m  tcim  u'&ve;c  pamuyaffus.  Tc&viira  k6-vur  'u0arripcur 
pakusrippic  pamuhr6-ha  muy&ffus.  Xas  ukxwrpcip\  Tci;pdkpa;k 
xas  ukxwi-pcip\    Tci;pakpa;k  'ukuphJrhik. 

Payvdhi;m  viira  kari  vo-'d-mti  payvar±i;m  vura  kar  uvicta'nti', 
pakusrippic. 

Kuparinakanakana'. 

Tcemya;tc  'ik  vura  'Ataytcukldnatc  'i'ii-nniiprave'ec.  Tce-mya;tc 
'ik  viira  Tcya-t  'imci-nna;vic.     Nanivdssi  vaj^  'ikyinaya'*tc. 

7  The  announcing  man  answers  this. 
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3.  Robin  Pecks  the  Madrone  Berries  Off  His  Bride's  Dress 

Ukni.     Once  upon  a  time  they  were  living. 

He  was  just  doing  that  way  all  the  time,  sweating  himself,  Robin,  in 
the  sweathouse.  Then  after  a  while  they  told  him:  "Someone  has 
come  to  marry  you."  Then  he  [Robin]  got  up,  he  was  inside  and 
answered,  then  he  said:  "What  kind  of  a  dress?"  Then  he  [the 
announcer]  said:  "A  clam  dress."  Then  he  [Robin]  said:  "No; 
let  her  go  home." 

He  went  back  to  sleep  again.  Again  somebody  all  at  once  looked 
in  through  the  sweathouse  hatchway.  Then  he  [the  announcer]  said 
again:  "Someone  has  come  to  marry  you."  Then  he  [Robin]  said: 
"What  kind  of  a  dress?"  Then  he  [the  announcer]  said:  "An  abalone 
dress."  "No;  let  her  go  home. "  8  "All  right.  Let  her  go  home. " 
Then  later  again  all  at  once  somebody  looked  in.  Again  he  [the 
announcer]  said:  "Someone  has  come  to  marry  you. "  He  was  sleep- 
ing. Then  again  he  [Robin]  said:  "What  kind  of  a  dress?"  Then 
he  [the  announcer]  said:  "A  Digger  pine  nut  dress."  "Let  her  go 
home. "     He  went  back  to  sleep  again. 

Then  all  at  once  again  somebody  told  him,  looking  in,  again  some 
one  told  him:  "Some  one  has  come  to  marry  you."  Then  he 
[Robin]  said:  "What  kind  of  a  dress?"  "A  juniper  seed  dress." 
"No;  let  her  go  home." 

Again  all  at  once  somebody  looked  in.  They  told  him:  "Some- 
body has  come  to  marry  you. "  "What  kind  of  a  dress?"  Then  he 
[the  announcer]  said:  "A  disk-bead  dress. "  "No;  let  her  go  home. " 
"All  right." 

Then  again  all  at  once  somebody  looked  in,  and  said:  "Somebody 
again  has  come  to  marry  you."  Then  he  [Robin]  said:  "What  kind 
of  a  dress?"  Then  he  said:  "An  olivella  dress."  "No;  let  her  go 
home. "     "All  right,  let  her  go  home. " 

Then  again  all  at  once  somebody  looked  in  again,  and  said:  "Some- 
body has  come  to  marry  you.  Wake  up!"  Then  he  [Robin]  said: 
"What  kind  of  a  dress?"  Then  he  [the  announcer]  said:  "A 
madrone-berry  dress,  a  red  dress."  Then  he  [Robin]  got  up.  "All 
right.  That  is  all  I  am  thinking :  I  want  my  wife  to  have  a  madrone- 
berry  dress. "  Then  he  went  out.  He  went  back  to  the  living  house; 
he  saw  his  bride  was  in  the  house.  He  kept  pecking  off  of  her  dress. 
He  was  eating  her  dress.  Then  he  ate  off  all  the  madrone  berries 
from  his  wife's  dress.  Then  he  flew  up.  Robin  then  flew  up. 
Robin  did  this. 

Robin  still  eats  it,  Robin  still  is  fond  of  it,  madrone  berries. 
Thus  ends  the  story.     Spring  up  early,  Spring  Cacomite.     Shine 
early,  Spring  Salmon,  hither  upriver.     My  back  is  straight. 

8  The  announcing  man  answers  this. 
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4.  How  the  Girl  Got  Even  With  the  Man  Who  Made  Fun  at 

Her  Packing  Fire 

Ka;n  tu'arihra;  'ifappi^t  'ipputtat'c,  'ahup  'utturanti'  'u'a-hti 
ka'ihi.9  'Axmay  yu*m  'ar  u'arihra'a.  Xas  'uhyarihic,  xas  'ummyirsti\ 
'A?  vari  kunic  'u'g-0ti  pamu'akkavakkif.10  Xas  'upprp:  "Fa;t 
kuma'i'i  pe'a-hti'?"  Xas  'upprp:  "'A00i;k  naTmti'."  U'M'~,  pik- 
vahva-hvematc  'uktah&-kvuti',  hum  kip  'ar  u'a-hti',  hum  karu  'ara 
'aG0i;k  'u'rmtihe'ec.  Na;  'Ame-kya-ra;m  tanivafam.  'A-ma  to-ppax 
,Am6-kya-ra'am. "  'Uksa-hti',  vura  'uksa-hti',  'ut&kkamti  po'a-hti'. 
Xas  'u'arihr6'°v.  Xas  pa'asiktava^n  'u;m  karu  m&ruk  u'arihra'a. 
'Ahup  t6*tturar. 

Tcavura  ma^mvannihitc  tu'ahu'u.  Xas  'a?  utur&-tti'.  "Yanava 
tcim  'upa0rihe'ec,  tupikxanampaya'tcha'. "  Xas  'upprp:  "'I",  kir 
upaOri',  'i",  kir  ukyuttuni."  "  Xas  t6*kyav  pa'ahup\  Ta'ittam 
'upara^mvahe^n  'upa0akvatsuru'u.  Tcavura  p&mpay  to-kyuttuni,. 
tahe-mpuf,12  ke^tc  to*kyuttuni  tahe-mpuf.  'Ahka;m  to*kyav  pa'ifap- 
pi"t,  pa'ahup  'ukyd-ttihirak  'ahka;m  to'kyav.  Xas  uxxus:  "Ku- 
mate^tcvannihitc  xas  ik  nipvu*nnihe'ec. "  Va^  vura  kite  xus  'u'iruvo-ti 
pa'&vansa.  'Uxviphttnnicti' :  "Hi*  'ip  tanatakkavat?  Ta'ip  'tip- 
pa^:  'Kuniate^tc  '6*k  ni'ippaho-vic,  tuvakkufi'.'  "  'Uxxus:  "Minik 
'ata  tcim  u'ippake'ec. "  Xas  'uptumsip.  Nassakan  vari  td-kyiittuhi. 
Xas  'u'aho-ti'.  Kukku;m  viira  vo-pS-hsip  pa'a'ah,  po-pvd-n'ni,  vura 
vo*'a*hti  'assipak.    Karu  pa'ahup  'utirnti'. 

Tcimaxmay  mu'ifFu0  'uxxak.  'Amay  'uhyiv:  "Tcim  ihyarihic, 
mate1-  nuttcu-phi'. "  Xas  'uhyarihic.  Xas  'upprp:  "Tcimi  yav 
ne*kyav,  tcimi  'am  ikyav.     Tanipprmcav.13     Xas  'uksa;  pa'asikta- 

9  Or:  'u'a-hti  kyafu. 

10  With  the  base  of  it  held  forward,  as  a  rich  man  does. 

11  She  was  just  hoping  it  would  rain  or  snow,  so  that  the  man  would 
feel  good  and  cold  as  punishment  for  having  laughed  at  her  for  pack- 
ing fire. 

12  Lit.,  snow  meal.     That  kind  of  snow  piles  up  quickly. 

13  The  man  was  wearing  only  his  arrowwood  armor  to  keep  him 
warm,  and  it  was  late  and  cold.  But  the  same  man  would  have 
started  out  again  naked  the  next  day,   the  narrator  commented. 


panukupe-fyukkahiti'.  Puf&'t  vura  'im  fa*t  kin?asa-va0e-cap  papf'e-p 
va'anrras:  He  will  go  some  place  again  when  morning  comes.  He 
will  go  some  place  again  the  next  morning.  He  will  not  stop  for 
that,  though  he  nearly  got  frozen  to  death.  He  will  do  it  again  that 
way,  will  go  around  again  that  way,  naked.  They  used  to  think  it 
was  good  to  go  around  that  way.  Nothing  could  make  those  old- 
time  Indians  wear  clothes. 
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va'8!!.  Xas  'upprp:  "  Pikvahva-hvematc  'uktaha'kvuti'  hum  kip  *ar 
uprmcamti'.  Vo-mkip  kari  'ar  uprmcamti'.  Hoy  'if  'ata  te'prmcav, 
na;  nixiiti  'ipikca/yvuti'."  "Tcimi  'a;h  ikyav.  '6k  'axva*xara 
nickuruhti'.  Tcimi  va;  kuma'i'i  'a;h  ikyav.  '6  k  nickyuruhti  'axvd'- 
xara. "  "Puvhaia."  "'0'k  ni'a/phuti  pihyd'ke-rapaOra-mVar." 
Xas  'uppvp:  "Pu"hara."  "Tcimi  man  va;  nu0arihi  panani'aka- 
vakkif,  kc^vura  passu?,  va;  vura  k6-viira  nu'akkihe'ec. "  "Puvhaia. " 
"Tcimi  man  pananimvi;r,  'Icke*c?a-tcip\"  u  "Pu"hara. "  "'&  karu 
va;  ni'avikvuti  yuhirim. "  "PCfhara."  "Tcimi  man  pananippa'S- 
saha',  tcimi  ma  nu'e'  pananippa*ssaha. "  "Pirhafa. "  "Tcimi  man 
nuhro'hahi'  xS/t  ik  ne-hru'0vaha'. "  "Tcimi  man  'a;h  kanikyav. " 
Ta'ittam  'a;h  ukya-he'en,  Vah.  Ta'ittam  'uppimkyuhe'en.15  Tca- 
viira  tayav,  tupmikyuhaya/tcha'. 

Xas  kunpiya-fam,  Xavnamnihit'c,16  pamukrivra;m  pa'asiktava,an. 
T6-hrir0vaha',  mukrivra;m  vura  kun?!#nne'ec.  Vura  tu'a'tcitca, 
'ikcakitc.  Xas  kunft-pma'.  Puyava  'u;m  'ukuppha/nik  Xavnamni- 
hitci>asiktava'an. 

4.  How  the  Girl  Got  Even  with  the  Man  Who  Made  Fun  at 

Her  Packing  Fire 

The  girl  was  walking  up  to  Ipputtatc;  she  was  going  for  wood,  and 
she  was  packing  along  fire  at  the  same  time.  Then  all  at  once  she 
saw  somebody  down  river  coming  in  upslope  direction.  Then  he 
stopped;  he  looked.  He  was  packing  his  quiver  holding  it  high  up. 
Then  he  said:  "What  are  you  packing  fire  for?"  Then  she  said: 
"I  am  cold."  "What,  the  quail  is  already  hollering,  and  nobody  is 
carrying  fire,  nobody  will  feel  cold.  [He  was  laughing  as  he  said  this.] 
I  am  going  up  to  Amekyaram.  They  are  catching  salmon  already  at 
Amekyaram."  He  was  laughing,  he  was  just  laughing,  he  was  mak- 
ing fun  of  her  packing  fire.  Then  he  went  on  upriver.  Then  the 
woman  too  went  on  upslope.     She  was  going  to  get  wood. 

Then  she  walked  upslope  a  little  way.  Then  she  looked  up  in  the 
air.  "Behold  it  is  going  to  rain.  It  is  all  clouded  over."  Then  she 
thought:  "Oh,  I  wish  it  would  rain;  oh,  I  wish  it  would  snow." 
Then  she  made  the  wood.  Then  she  was  chipping  off  dry  fir  bark 
with  a  wedge.  Then  after  a  while  it  was  snowing,  dry  snow;  it  was 
snowing  a  big  fall  of  dry  snow.  The  girl  made  a  big  fire  there,  where 
she  was  making  the  wood.  Then  she  thought:  "Just  a  little  later 
now  and  I  will  go  downslopo."  All  she  could  think  about  was  that 
man.  She  was  mad  at  him  becauso  "Why  did  ho  laugh  at  me?  That 
fellow  said:    'I  will  be  passing  through  here  on  my  way  back  this 


14  Meaning  in  the  middle  of  the  river. 

16  Gesture  to  show  him  exposing  the  different  parts  of  his  body  in 
turn  to  the  fire. 

19  The  former  rancheria  at  tho  Knudsen  place. 
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evening,  at  sundown.'"  She  thought:  "I  guess  he  is  about  coming 
back."  Then  she  put  the  load  on  her  back.  The  snow  was  up  to 
her  ankles.  She  was  walking  along.  She  carried  the  fire  back  again 
as  she  went  back  downslope;  she  was  carrying  it  in  her  bowl 
basket.     And  she  had  the  wood,  too,  on  her  back. 

Then  all  at  once  there  was  a  noise  behind  her.  All  at  once  he 
hollered:  "Stop,  I  want  to  talk  with  you."     Then  she  stoT  ped. 

Then  he  said:  "Do  something  good  for  me,  make  a  fire  for  me.  I 
am  cold."  Then  the  woman  laughed.  Then  she  said:  "The  quail 
is  hollering;  nobody  ever  feels  cold.  Nobody  feels  cold.  You  are 
not  cold,  I  think  you  are  telling  a  story."  "Make  a  fire  for  me.  I 
am  carrying  here  in  my  hand  a  head-cut  of  a  salmon.  Make  me  a 
fire  for  that.  I  am  carrying  here  in  my  hand  a  head-cut  of  a  salmon." 
"No!"  "I  have  here  a  pair  of  hair  club  bands  with  woodpecker 
scalps  on  it."  Then  she  said:  "No!"  "Well  then,  I  will  give  you 
my  quiver,  and  all  that  is  inside  of  it,  all  that  I  will  give  you."  "  No!" 
"I  will  give  you  my  fishery,  Ickecatcip."  "No!"  "I  am  carrying 
inside  here  a  flint  knife."  "No!"  "Well  then,  my  armor,  I  will 
give  you  my  armor  then."  "No!"  "Well  then,  let  me  marry  you 
then,  you  can  make  a  slave  out  of  me."  "Well  then,  I  will  make  a 
fire."  Then  she  made  a  fire,  a  fire.  Then  he  warmed  himself. 
Then  he  was  all  right,  he  warmed  himself  thoroughly. 

Then  they  went  home,  to  Xavnamnihitc,  to  the  woman's  house. 
She  had  him  for  her  slave,  they  were  going  to  live  at  her  house.  She 
was  happy,  she  was  laughing  all  the  time.  Then  they  got  home. 
That  is  what  Xavnamnihitc-woman  did. 

5.  Two  Brothers  Go  Target  Shooting 

Kun9ittiv  yu;m  to*sriv  tip6ha'as.  "Tc6*ra  nusiivan,"  kunippe'er, 
"tco'ra  nusrivan."  Xas  kuniyaram.  Puxay  vura  'dvap.  Takuni- 
crivar. 

Xas  kunP-um.  Td^sriccip.  Xara  vura  kinrmmyu-sti\  'Axmay 
yfOOa  'o-k  'u'&rihira',  pakunfiruvS'hrivirak.  Xas  'upprp:  "'If  kya*- 
nimitcas  kirsrivarukkahe'n?  '6k  'u;m  'uhkirippux  pu'iciTmtihafa. 
Nu;  '6'k  'ukirippuxsa  pu'icrimtihap.  K6-vura  'uhkirayyaras  va;  xas 
nusrrmti'.    "  'fi-y, "  xas  upprp  pakke'etc,  "  tco'fa,  tcimi  nupiyaTam. " 

Xas  kunpiyaf  am.  Xas  'uxrar  pakke'etc.  Tcaviira  kunPrpma  karuk 
mukunikrivra'am.  Kan  vur  'uxraratti'.  "Puya  'if  kyarim  takinip- 
pg'er. " 

Xas  'uppi-p:  "Mit  niOitti-mvotihat',  'dra;r  'uya^s'araTahe;c  p6-x- 
xutiha'ftk,  to-ppatvaraha;k  pa'ukra'am,  'Ara;r  'U'ipamvaVnnatihi- 
r6-kra'am.  Tcdvura  'itrahyar  takunptkve-c,  ko'v  o,hara,,mmanik, 
kari  vari  vura  'uxraratti.  k6*v  o^'ahar^'mmanik.  Xas  kari  'upprp, 
'f-nmt-k  'upv6*nfuruk,  xas  'uppi-p :  "Nu;  tcimi  yi;v  nuyaVrame'ec, 
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tcimi  yi;v  nu;  maruk  nuppa*tvare'ec,  ho-y  viirava  utta*nvaha'ak, 
k6-va  tana'ahara'am." 

Ta'ittam  po'siippa/ha',  ta'ittam  kunya-ramahe'en.  X&s  'uppi-p: 
"Tcimi  ne-mmyirstihe;c  'ik  viira."  Xii;n  kite  takunPamkrnva. 
Xas  kunyS/ram  kunPahcrti  viira.  Tcaviira  tayi'v,  tcavura  yi;v 
takun?ahu'u.  Xas  pakunPiffukuvra;  yanava  sam  pa'iikra;m  'u'i"0ra\ 
TakunPu'm.  Viri  vo'kupitti  kipimnak  17  pa'iikra;mpo*'i*0ra'.  Kipim- 
nak  po*'i*0ra'.  Viira  'u;m  tu'ay  paninamitc.  Xas  'uppi'p  pakk£'etc: 
"Na;  viira  puna'avichara. "  Xas  'uppi'p:  "Tcimi  '6*k  vur  e^kri", 
'itr6*p  ik  '6-k  'ikvgcrihe'ec.  Paviira  pune,pma-htiha'ak,  '6*k  ik  viira 
'ikre*vic.     Manik  ni'ippake'8c. " 

Xas  'u'arihkyar  pa'ukra'am.  P6"'arihkyaf,  xas  'u'lih  18  pa'iccaha'. 
'Aratvaraffa^s  'u'ifiittrncip,  pcr'arihkyar.  Xas  panimamitc  'iikvip\ 
Xas  pa'iccaha  viira  ke*tc  'u'uh.  Xas  va;  viira  ka;n  'ukrtTnti  pan!'- 
namitc.  "'Itr6-p  'ik  '6"k  'ikv§-crihe'ec,  napappimtlhe;cik  'uknam- 
trm'mitc,"  v6-ppe*ranik  pamiittca'as.  'U;m  viira  hitiha;n  'upap- 
pimti'. 

Tcavura  va;  ,karita  'itro*p  tusiippa/ha',  xas  mahPrt  ya;n  viir 
umtaranna-mhiti',  ka;n  'u'u;m  'umiissar  po-kramti"m.  Xas  'upap- 
piv  pamutippa'  'upappiv.  Yanav  tupivaxrahicrihe;n  pa'iccaha', 
paka;n  'u'u'm.  Yanava  viira  'u;m  ta;y  pa'ahuptunve'ttcas  va; 
ka;n  po'knamtrm'mit'c.  'Atava  kukku;m  'u'iihe;n  pa'iikra'am, 
mupicci'1p.  Xas  tcim  upvappir6-ppi0ve;c  pa'iikra'am,  yanava  ka;n 
'u0a*niv  sahPahiipnihit'c,  yanava  ka;n  'u0a'n'niv,  'arimkyunic  'u0a*- 
n'niv.  Xas  kii;k  'u'irm,  yanava  kari  vari  vura  nik  'S'vahaf,  po-affi6. 
Ta'ittam  xu;n  'upiktavarahe;n  panf-namitc,  pamakve^crihra^m  ka;n 
'upiktavar  paxxum.  Ta'ittam  va;  'uyva-ykyarava0ahe;n  paxxu'n, 
pamutipp'.  Xas  'utcirpha',  pamutipp  utcuphu'n'nic  'uppi*p:  "Tani- 
'ippak,  'Apsunxarahvicvirnak  taniparamsf'priv.  Xas  'uppat,  pax- 
xum,  pamii'afi.  'Upprp:  "TanaxiirihaV  'I0asuppa;  vura  ka;n 
kunfrn.  Tcavura  kiikku;m  va;  ka;n  kunpikvS'cri'.  Xakka'n  vura 
xuska-mhar  kun?a-phuti'. 

Xas  pcrmahfrtha  kunpi-p:  "TcoTa  tcim'mi,  tc6*ra  tcimi  nupiyil'- 
rami. "  Xas  ya;n  viira  'Q-mukitc  kunPippah5;ti',  yanava  ka;n 
'uhyari  puffitcta'hko'0.  Ta'ittam  kunkiinnrhkyahe'en.  Xas  kiik- 
ku;m  yi;miisitc  takun?ippahu'u,  yanava  ka;n  'uhyari  'ipmi'if.  Ta'it- 
tam va;  kiikku;m  kunkiinnihkyahe'en.  Xas  kiikku;m  yi;miistic 
takunPippahu'u,  yanava  ka;n  'uhyari  'ipPa'hkunic.  Xas  kiikku;m 
yi;miisitc  takunPippahu'u,  yanava  ka;n  'ipamta;p  'uhyafi.     Pavura 


17  Or:  kipikxaram. 

18  Or:  'u'if. 
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k6'  papu'ffitc  kunimiissahiti  viri  va;  vura  kunrkyanafipaya-tcha  pa- 
kunippahoiti'.19 

Viri  vd"kupittl  tayi;niisitc  kun?ippahu'u,  tcavura  k6*  viira  kunf'- 
kyanafipaya*tch'  pavura  k6-  kuma'tcvi'iv,  'iktakatakkahe'en,20  kiifat,21 
'atcvivkya'am,22  vakka^r,23  kd'viira  kuma'tcvi^v  va#  viira  kunf-kyana- 
fipaya'tcha',  pavura  k6"  kumamahatcvi'iv.  Tapukiinic  'ahd'tihap, 
takun'ipce'ek.  'Umuk^tcmahitc  kunpikve'crrhvutihanik,  pekim- 
Pippaho-tihanlk.  Va;  kuma'i'i  patta;y  'atcvi'v  kunf-kkyaf,  paniit  va; 
kimPahara-m'mat,  pamit  va;  kinippe-rat:  "Pu'oi  'icrive'cap  'uhki- 
rrppuxsa',"  'Axakvuhvuhasa/nva  va;  k6*  kunsaruk  pakunPippak. 
Pakuni>aho,ti',  patapukunnrhkyapha'ak,  pe-ktakatakkahe'en,  pak- 
kiirat,  karu  vura  pe"ktakatakkahe'en,24  pamukunPi0va,ykyam  'atcvi- 
v?rn  xas  takunPax,25  k6-va  'icki;t  pakunPaho'ti'. 

Viri  pakunPrpma',  vura  pako-  kuma"tcvi;v  pakun0a0vatti\  Pa'- 
ara;r  pakunipmahavrik,  yanava  kun0a0vatti  pavura  k6*  kumaffurax 
karu  vura  pavura  ko*  kumamma'an.  Vura  kunpi0k\ryplrin  pakun- 
Pippak, vura  kunxiitihanik  pakkeHc  'u;m  ho-y  'if  'u'ippake^c. 

Xas  'immya*nkam  'axmay  ta;y  pa'ara;r  kunivyihuk.  Xas  kunpi-p: 
"TakrkPakkupap  i0tit. "  Puxay  fuhrctihap  payi;v  tuparamsfp. 
Xas  kunpi-p:  "Tcrerh."  KarLxas  kum0trtvana'a.  Viri  kuna  vura 
taxannahicitc  pavura  ko*  kuma'u;p  muvassihkyam  to^kri'ttu',  pe'c- 
puk.26 

Hinupa  viira  va;  tciniihe;c  kukku;m  'imya;n  takinPa/kkup  pe*0tit. 
,Imyd-n  kiikku;m  yi0kiin  kuni0tittarukti'.  Hinupa  pay  viira  va; 
tcimi  kinPakiip6*ttihe;c  pe'0tit.  'I0e"cya;  vura  ko-vura  siippa;  kuni0- 
trtvana/ti'.  Tcavura  pa/npay  yi00a  pamukunPikrivra;m  vura  toxyar 
pamukunPu,up,  pakunko-khiti'.  Pay  kyu-  karu  Vm  'upitti:  "Yaxe'k 
viira  na;  nitciffittce'ec. "  Va;  kan;  to-0vava  panui'u'up,  pamukun- 
?ikrivra;m  patipaha'as,  'Aftaiam.  Pavura  k6;  pa'cKtihar,  pavura 
k6;  kuma'u'up.  Tcavura  va;  k6"  viira  yittca;tc  kunikya/fipaya'tcha 
pa'arara'u'up,  pakunko'khiti'.     'Imyd*n  kukku;m  yi0  kuna'rn  takun- 

19  Skins  of  white,  black,  red,  and  gray  deer  are  said  to  have  been 
of  equal  value  in  primitive  times.  Va;  vura  kit  tcf-mitc  Vo-rahiti', 
pavura  pufitcPimya;t  'umya-thitiha'ak,  that  only  is  cheap  which  is 
just  the  ordinary  color  of  the  deer. 

20  The  western  pileated  woodpecker,  Phlaetomus  pilaetus  picinus 
Bangs. 

21  The  California  woodpecker,  Balanosphyra  formicivorus  bairdi 
Ridgway. 

22  The  California  condor,  Gymnogyps  californianus  (Shaw). 

23  The  southern  bald  eagle,  Haliaeetus  leucocephalus  leucocephahts 
(Linnaeus). 

24  Not  a  mistake  or  mere  repetition,  but  volunteered  this  way  to 
show  the  richness  of  the  scarlet-bearing  birds. 

26  Birds  of  prey  came  and  killed  for  the  travelers  tho  woodpeckers 
which  their  arrows  missed. 

26  The  winnings  at  Indian  cards  are  piled  back  of  the  winning  side. 
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?a*kkup\  Pay  kyu^  karu  'u;m  upitti:  "Yaxe-k  vura  na;  nitciffit- 
te'ec.  "  Pufuhi-ctihap  payi;v  tuparamsf-prg-n'nik.  Tcavura  puffa't- 
?f*n  tciffi'ttcap.  Panpay  vura  'asiktavanPu^p  tapa;n  takunPixra'm- 
muti'.  Tcavura  'axakPikrivra;m  'uxya;r  pa'arara'u'up.  Va;  ko* 
kunk6"kha  'axakPikrivra;m  'uxya;r  pa'arara'u'up. 

Tcavura  ya-ntci^p  ta'ittam  kukku;m  kunicrivarahe'en.  Vura 
furaxmurax  xas  pamukunPu'hkir.  Puxay  vura  kunic  kintcuphiTn- 
nlcap,  takunPahara;m  pamita'im  kinippe'rat:  "Pu'6*k  'icrive'cap 
'uhkirrpux. "  Pumit  ke'tcrrkhara  'Aftafam,  pe-tcivtcane-n?anam- 
mahatc.  'Axxa  kite  mit  vur  'uvumne't  pe*krivra'am,  pamitva 
nimmyahat',  karu  yi00  ikmahatcra'am.  Viri  va^  kunipitti  payg-m  vaj^ 
ka;n  tapufrVt  pa'ara'3]*.  Viri  vaj^  vura  k6-vura  pakunpe-rirnpahik, 
k6*vura  ya'sPararashanik  vaj;  mukunPiffu0hanik.  Vura  'u;mkun 
kunpihnf-tchanik  xas  pakunPivan'nik,  va^  vura  'axxak.  Mita  nanit- 
ta'at  'ummahanik  'axakPi0kyaxxafa,  pava;  kari  va'i0kyaxxarahanik, 
pava^  pamukun'i0kyaxxarahanik  pa'aficnihannitcas.  Karu  naj^  mit 
nimmyahat  ya^sPara/ras  'axxak  pihnHtcitcas,  'Aftarampihnrttcitcas. 

Va;  kunkiipham'nik  'AftaramPaficnihannitcas.  Pamukuta^t  'Pn 
kunPivuntihanik,  'uxiissa/nik:  "Hd'y  'if  u''ppake;c  yi00a'." 

5.  Two  Brothers  Go  Target  Shooting 

The  two  brothers  heard  the  target  shooting.  "Let  us  target 
shoot,"  they  said,  "let  us  target  shoot."  Then  they  went.  They 
ate  no  breakfast.    They  went  to  target  shoot. 

Then  they  got  there.  They  had  just  started  to  target  shoot. 
They  looked  on  at  them  for  a  long  time.  Then  all  at  once  one  of 
them  [the  target  shooters]  came  over,  to  where  they  [the  two  boys] 
were  standing.  Then  he  said:  "What  can  such  poor  fellows  have 
come  down  for?  One  who  has  no  woodpecker  scalp  headband  on  does 
not  target  shoot  here.  They  do  not  come  to  us  here  if  they  have  no 
woodpecker  scalp  headband  on.  When  we  are  all  with  woodpecker 
scalp  headbands  on,  it  is  then  that  we  target  shoot."  "Yes,"  the 
oldest  one  then  said,  "Let  us  go,  let  us  go  back." 

Then  they  [the  two  boys]  went  back  home.  Then  the  older  one  ' 
burst  into  tears.  Then  they  got  back  to  their  living  house  upriver.  <> 
He  was  crying  yet.    "It  was  so  bad  what  they  told  us."  B 

Then  he  said:  "I  have  heard  of  it  before,  that  anybody  will  get  f 
rich  if  he  wants  to,  bathing  in  the  lake,  in  the  Lake  of  the  Place 
where  the  Person  Eats  Himself."  After  10  nights  he  felt  so  ashamed, 
he  still  was  crying,  he  was  so  ashamed.  Then  he  said,  he  went  in 
the  living  house  and  then  he  said:  "We  are  going  to  go  a  long  way, 
we  are  going  to  go  to  bathe  a  long  way  upslope,  I  do  not  care  if  we 
die  anywhere,  I  am  so  ashamed." 

Then  when  morning  came,  then  they  went.  Then  he  said:  "You 
must  be  watching  for  me."    They  took  nothing  but  acorns  along. 
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Then  they  went,  they  traveled.  Then  they  were  far;  they  walked 
far.  Then  when  they  got  up  on  top  of  the  ridge,  behold  down  slope 
the  lake  was  lying.  Then  (from  the  ridge)  down  there  they  saw  the 
lake.  They  reached  there.  And  it  was  this  way,  black,  that  the  lake 
was  lying.  Black  it  was  lying.  The  younger  brother  was  afraid  of 
that  lake.  Then  the  older  one  said:  "I  am  not  going  to  be  afraid  of 
it."  Then  he  said:  "Come  on,  you  must  stay  here.  You  must  stay 
here  five  nights.  Though  it  be  that  you  do  not  see  me  any  more, 
you  must  stay  here.    I'll  come  back." 

Then  he  jumped  into  the  lake.  When  he  jumped  in,  then  the 
water  rose.  It  boiled  up  riled  when  he  jumped  in.  Then  the  younger 
one  ran  from  there.  Then  the  younger  brother  was  just  waiting 
there.  "For  five  nights  you  must  be  looking  for  me  beside  the  lake," 
that  is  what  he  had  told  his  younger  brother.  He  was  steadily  look- 
ing for  him. 

Then  when  it  was  about  to  be  five  dawns,  then  in  the  early  morn- 
ing when  one  could  first  see,  he  went  to  look  beside  the  lake.  He 
was  looking  for  his  brother.  Behold  that  water  had  already  gone 
down,  when  he  got  there.  Behold  there  were  lots  of  pieces  of  wood 
[lying]  there  on  the  shore  of  the  lake.  The  water  had  already  raised 
again  before  he  got  there.27  He  was  about  to  skirt  the  lake,  when 
Dehold  he  was  lying  there  among  the  driftwood  sticks.  Behold  he 
was  lying  there,  like  one  dead  he  was  lying  there.  Then  he  went 
toward  him.  Behold  he  was  still  alive,  when  he  touched  him.  Then 
tie  went  to  get  acorn  soup,  the  younger  brother  did,  he  went  to  get 
the  acorn  soup  at  his  camping  place.  Then  he  poured  it  in  his 
brother's  mouth.  Then  he  spoke,  he  spoke  to  his  brother,  he  said: 
'I  have  come  back,  I  have  come  back  from  inside  the  belly  of  a 
ong  Snake."  Then  he  spooned  it  up,  the  acorn  soup,  the  older 
brother  did.28  He  said:  "I  am  hungry."  They  stayed  there  all  day. 
Then  they  passed  the  night  there  again.  They  were  both  packing 
Dowguns. 

Then  when  morning  came  they  said:  "Let's  go,  let's  go  home." 
Then  they  were  traveling  not  so  far  along  yet,  when  behold  a  white 
leer  was  standing  there.  Then  they  shot  him.  Then  again  they 
valked  a  little  way  farther  homeward,  when  behold  there  was  stand- 
ng  there  a  black  deer.  Then  they  shot  him  too.  Then  again  they 
valked  a  little  way  farther  homeward,  when  behold  there  was  standing 
i  red  deer.  Then  again  they  walked  a  little  way  farther  homeward, 
vhen  behold  a  gray  deer  was  standing.  All  kinds  of  colored  deers 
hey  killed  as  they  were  traveling  along. 

27  Lit.,  ahead  of  him. 

28  He  was  using  a  new  basket  and  a  new  spoon,  that  had  never 
een  used,  which  he  had  brought  along  for  the  purpose. 
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Then  they  did  this  way  when  they  traveled  a  little  farther  home- 
ward, killed  all  kinds  of  birds,  western  pileated  woodpecker,  California 
woodpecker,  California  condor,  southern  bald  eagle,  all  kinds  of  birds 
they  killed,  all  kinds  of  mountain  birds.  It  was  as  if  they  could  not 
walk,  they  were  so  heavy  on  them.  Every  little  way  they  camped 
overnight  as  they  traveled  homeward.  They  were  killing  so  many 
birds,  because  they  had  got  ashamed,  because  they  had  been  told: 
"You  fellows  must  not  target  shoot  here  without  woodpecker  scalp 
headbands  on."  Two  deerskin  dance  outfits  they  brought  when  they 
came  home.  When  they  were  traveling  along,  when  they  did  not 
shoot  one  western  pileated  woodpecker,  California  woodpecker,  or 
western  pileated  woodpecker,  in  front  of  them  the  birds  [hawks] 
killed  them;  they  [the  youths]  were  so  lucky. 

When  they  reached  home  they  were  packing  all  kinds  of  birds  on 
their  backs.  When  the  people  saw  them  coming,  behold  they  were 
packing  all  kinds  of  woodpecker  scalps  and  all  kinds  of  skins.  They 
were  just  surprised  when  they  came  back,  they  did  not  think  that  the 
older  one  would  return.  Then  the  next  day  a  lot  of  people  came  there. 
Then  they  said:  "They  have  come  to  challenge  you  two  fellows  to 
gamble  at  Indian  cards  with  them."  They  would  not  believe  that 
they  had  come  back  from  a  long  way.  Then  they  [the  youths]  said : 
"All  right."  Then  they  started  in  to  gamble.  Then  after  a  while 
there  was  all  kinds  of  property  piled  behind  him  [the  older  brother], 
money. 

Then  they  started  in  to  gamble  at  Indian  cards  every  day.  Differ- 
ent people  were  coming  to  gamble  every  day.  They  started  in  chal- 
lenging them  at  Indian  cards.  For  a  winter,  every  day,  they  were 
playing  Indian  cards.  Then  after  a  while  one  house  of  theirs  got 
filled  with  property,  through  their  winning.  Another  fellow  would 
say:  "I  can  beat  him."  He  would  pack  his  things  [his  stakes]  there, 
to  the  house  of  the  brothers,  at  Aftaram.  All  kinds  of  flint  blades,  all 
kinds  of  belongings.  They  [the  youths]  got  together  the  things,  as 
they  were  winning.  Every  day  different  people  challenged  them. 
Different  ones  said  in  turn:  "I  can  beat  him."  They  would  not 
believe  that  he  had  been  a  long  way.  But  nothing  ever  did  beat  him 
[the  older  brother].  Even  woman  outfits  they  were  betting.  Then 
two  living  houses  were  full  of  the  Indian  things.  They  were  winning 
so  much  that  two  houses  got  filled  with  Indian  things. 

Then  the  next  year  they  went  down  river  direction  again  to  target 
shoot.  Their  headbands  were  solid  woodpecker  scarlet.  They  [the 
target  shooters]  never  spoke  to  them  [the  youths],  they  felt  ashamed 
of  themselves  for  having  told  them:  "You  fellows  will  not  shoot  here 
without  woodpecker  scalp  headbands  on."  It  was  not  a  big  place, 
Aftaram;  it  was  a  small  rancheria.  Two  houses  only  were  standing 
when  I  saw  it  and  one  sweathouse.     And  they  say  that  the  people 
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there  are  all  extinct.  They  all  died  off,  they  were  all  rich  people 
subsequent  to  these  youths.  They  two  were  old  when  they  died,  those 
two.  My  deceased  mother  had  seen  two  condor  plumes,  condor 
plumes  from  that  time,  that  had  been  the  two  youths'  condor  plumes. 
And  I  myself  saw  two  old  rich  men,  Aftaram  old  men. 

That  is  what  the  Aftaram  youths  did.  Their  mother  was  crying 
for  them,  she  thought:  "One  will  not  return." 

6.  Bluejay  Doctors  Chipmunk 

'Ukni\    'Atahariva  kunPara'rahitihanik. 

'U;m  karu  vura  kd;n  'likri;  katcakS'tcitc.  KatcakaHc  'uj^m  vura 
'apuruva/nhanik.  'fi-m  kyaruhanik.  Xas  pa'akara  tu'appuraha'ak 
tukuhrtc'va.  Xas  va;  tukupavemnaha  pamuva;s  'amta;p  tumut- 
ku'u,  'u;m  viira  'amta*p  kite  tupiyvurukva'an,  kiri  kunxus  xara 
t6'kkuha',  puya  va;  patu0ittiv  'ara  tuvomfuruk.  To'xxus:  "Kdruma 
takanapikkya-fuk. "  Puyava  kari  'Pv  to'mmahavrik.  Katcaka'tc 
takka-fim.  Xas  takunipp6,,er:  "Nupikky§,Tukti. "  Viri  fi'mta  'ik 
'u'ihivrike'ec,  k6'va  kit/rim.  K&ruma  'i00e-kxaram  tu'&piiruva/nha 
'i"kyam. 

Xas  pamupi-matc  'ara^rahitihansan  Vmkun  viira  yav  kunkupa'a- 
a^rahiti.    'Iked  kite  'up&*tciprivti'  KatcakaHc  muppi'matc. 

Tcimaxmay  yi9  ukkuha'.  Kd;n  Katcak&'tc  'ukri;  '6'em.  Xas 
iatcakiHc  kunpikkya'ar.  Ta'ittam  KatcakkaHc  'uvasma,hvahe'en. 
t£atcaka-tc  'u;m: 

Song  by  the  Bluejay 

Kay  kay  kine- 

P&tas  kay  kine-  29 
^ur    hitiha^n    'u'rhti    po'v&sma-hvuti    pamup&kkuri,    yi0    'umasva 
u'arihicrrhvuti' : 

Song  hy  the  Bluejay 

"'Appurom, 


A^ppuro^n 


"30 


las  'u'&rarrhkyanha'.  Hinupa  pay  'u;m  vura  Katcaka'tcPrn  kin- 
ipunko'tti'.  K&ruma  'u;m  KatcakS/tc  'uppitti  takun'appuf  kdruma 
i;m  vur  u'appunti'.  Ta'ittam  kun?iccavsiprihe;n  'a0i0xuntdppan 
0a'attiv.  Ta'ittam  'u'ararrhkyanhe'en.  Ta'ittam  'upviTrammahe^n 
[atcak&Hcitc,  'uppa^ticipre'hem  pa'a0i0xuntappan. 
Xas  kukku;m  'upkirhpa'  (±  mahnuvanatc).  Xas  kukku;m 
[atcak&tc  kunpikkya'ar.  Kukku^m  kunPiccavsip  'a0i0xuntdppan 
0a'&ttiv.    Karixas  KatcakaHc  'uv&sma'hva'  xas  'updttumka'.    Kiik- 


29  No  meaning  to  the  words. 

30  But  prose  'appuro'°n. 
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ku;m  vura  'up&ttumka'.  Vura  ka;n  'arattamva  tu'u*ssur  KatcakaV- 
tcitc.  "U;m  vura  'arara'fn  kunxussemti  kiri  'a'pun  'uyro'hriv," 
KatcakS'tc  upprp.  Kamma  'u;m  vura  p6"xxuti:  "Kiri  ^"pun 
uyr6-hriv. "  Tupiccupi  pa'aratta/hva  patu'u-sur.  Ta'ittam  'u'ara- 
ri-hkyanhe'en.  Katcaka/tc  to'pvaram,  to-pa'tticip  'aOiOxuntappan 
'iOa'attiv.    Tu'ararihkyanha'. 

Tcimaxmay  kyukku;m  'upku^hpa',  pattu0affip  pa'a0i0xuntappan 
kukku;m  k&ri  to-pk\rhpa'.  Xas  yi9  upprp:  "Tcimi  yi;  viira  nusiif- 
si'nham. "  Ta'ittam 'uvaTamahe^n.  Ta'ittam  'upikkya#rahe;n  Xan- 
putcinnicv6*natc.  'U;m  karu  'e'em.  Xas  'u'ahu'u  xas  'uh6'er,  xas 
'uvasma/hva'. 

Song  by  the  Humming  Bird 

"KatcaklHcitc  muve^nitcva, 
'U;m  'inuvg'6." 

'Uxxuti:  "Kiri  kanapiccavsip  'a0i0kuntappan. "  Xas  kun'a-pun'ma 
KatcakaHc  'u;m  vura  muvemnrtcva'.  'U;m  viir  uxxuti:  "Kiri 
kana'iccavsip  'a0i0xant&ppan. "  Xas  vura  takunixvrphina'a.  Katca- 
kaVtc    takun'ixviphum'nic.      TakunP&'punma    KatcakaVtc    'appuru- 

KatcakS'tc  'u;m  'apuruvamhanik.  KatcakS'tc  'ukupha/nik.  Mah- 
Afrvanatc  'u'apunkottlhanik.  Kupannakanakana.  Tce*mya^tc  'ik 
viir  Icya*t  'imclmna'vic.  Nanivassi  vurav  e'kiniya'atc.  Tce'mya^tc 
'ik  viira  'Ataytcukkinatc  'i'irnnuprave'ec. 

6.  Bluejay  Doctors  Chipmunk 

Ukni.     Once  upon  a  time  they  were  living. 

Bluejay  was  living  there  too.  Bluejay  was  a  devil.  She  was  a 
sucking  doctor,  too.  Whenever  she  deviled  anybody  she  would  make 
believe  she  was  sick.  Then  the  way  that  she  did  was  that  she  put 
ashes  on  her  blanket,  just  put  ashes  on,  so  they  would  think  she  had 
been  sick  a  long  time,  whenever  she  heard  somebody  coming  in. 
She  thought:  "They  are  coming  to  get  me."  Then  she  would  groan. 
Bluejay  was  awfully  sick.  Then  they  told  her:  "We  have  come  to 
get  you."  She  would  hardly  answer,  she  was  so  sick.  But  all  night 
she  was  deviling  outside. 

The  ones  living  close  to  Bluejay  were  living  good.  Laughter  was 
heard  all  the  time  close  to  Bluejay. 

Then  all  at  once  one  [of  these  neighbors]  got  sick.  There  lived 
Bluejay,  a  doctor.  Then  they  went  to  get  Bluejay  for  a  doctor 
Then  Bluejay  danced.     Bluejay: 

to 
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Song  by  the  Bluejay 

Kay  kay  kine- 
Patas  kay  kine* 31 

dancing  a  doctress  dance,  she  was  starting  all  the  time  a  different 
song,  she  sang  another  song,  she  was  singing: 

Song  by  the  Blv.ejay 

"Devil, 
Devil." 

Then  he  got  all  right.  It  was  that  Bluejay  was  deviling  him.  Blue- 
ay  was  saying  somebody  was  deviling  him,  but  she  was  deviling  him 
herself.  Then  they  paid  her  for  doctor  service  a  pack  basket  full  of 
lazelnuts.  Then  he  got  well.  Then  Bluejay  went  home,  packing  off 
)he  hazelnuts. 

Then  he  got  sick  again.  Then  they  summoned  Bluejay  again. 
Then  they  again  paid  her  a  pack  basket  full  of  hazelnuts.  Then 
Bluejay  doctored  him  and  sucked  him.  She  sucked  him  again. 
Bluejay  took  the  pain  off  of  him.  "People  are  wishing  that  she 
ie  on  the  ground  [sick],"  Bluejay  said.  And  it  was  she  herself  who 
vas  wishing:  "May  she  lie  on  the  ground  [sick]."  She  showed  it 
the  pain,  held  on  palm  of  her  hand] .  Then  he  got  all  right.  Bluejay 
vent  home,  packing  along  a  load  of  hazelnuts.     He  got  well. 

Then  he  got  sick  again;  every  time  just  as  soon  as  she  ate  up  the 
lazelnuts,  then  he  got  sick  again.  Then  one  of  them  said:  "Let  us 
jet  a  doctor  from  a  long  ways  off."  Then  he  went.  Then  he  got 
lummingbird  for  a  doctor.  She  was  a  doctor  too.  Then  she  came, 
hen  she  took  a  smoke,  then  she  danced.  She  thought:  "I  want  to 
jet  some  more  hazelnuts." 

Song  by  the  Hummingbird 

"Bluejay  did  that, 
She  (did  that)." 

Then  they  knew  that  Bluejay  was  doing  it.     She  was  thinking:  "I 
firant  to  eat  some  more  hazelnuts."     Then  they  were  all  mad  when 
hey  found  it  out.     They  were  mad  at  Bluejay.     They  knew  Bluejay 
7&s  a  devil. 

Bluejay  was  a  devil.  Bluejay  did  thus.  She  was  deviling  Chip- 
aunk  all  the  time.  Thus  ends  the  story.  Shine  early,  Spring 
almon,  hither  upriver.  My  back  is  straight.  Spring  up  early, 
spring  Cacomite. 


31  No  meaning  to  the  words. 
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7.  Two  Girls  Apply  for  Marriage  with  Spring  Salmon 

'Ukni\    'Ata  hariva  kim?ara,TahitihaMk. 

Va;  kunkupitti  pamukunfrvfrhk^m,  ata  h6*y  u'ipanhivd'hiti 
pamukuntaxyg'em.32  'A^t 33  mu'ivi0va'ykyam  'u^m  'axra  ,uksa>pku,u. 
Va;  kite  Kunip0iv0akura>nnati  pamarukke'ttcas,34  panruktakatakahe*- 
nkininna'ssit'e.  Karu  'axxak  vaj^  kA;n  muppi-mitc  uviimni  pe-kriv- 
ra,am,35  yi00a  Puxxa;k36  mukrivra;m  karu  yi00a  'IheTahd-mva"^.37 
'U^mkun  'axxak  vura  kamnlmitcas  pakunkupa'rnnahitl'.  'U;mkun 
'axxak  vura  kdmnimitcashahik.    'A^t  'u;m  vura  pe^kre've'erphanik. 

Tcavura  p&'npay  kdruk  axxak  kunPiruvarakkanik  ifapprttca',  A;t 
kunso'mkirarukti'.  Vura  nik  takinippeTanik  Pa'a;t  mukrivra;m 
umussahiti'. 

Xas  patcimil^unPu'me'canik,  xas  kd;n  IheTahd'mva;n  kunikmari- 
hivrikyahik.38  Vura  u*m  ya*mitcas  pa'ifapprtca'.  Xas  yi00  uprp, 
panimnamitc:  "Tcimi  nupatanvi-ci',  nuppipi':  'H6y  van  Pa'a^t 
ukri'i'".39  Karixas  kunpatahvic.  Karixas  uprp:  "Man  viira  va; 
kummahe'ec,  suva  I*m  axra  'uksa'pku  ivi0va'ykyam.  Tcimi  mate1 
6'k  vura  krkim'ni,  xas  ik  kari  ku'iruvdttakrahe'ec.40  Vaj^  u;m  yav 
pe-kxurar  vari  xas  ik  ku'u'mmaha'ak. "  Karixas  u;m  u'ippahu'. 
pa'ipa  kunikmanhivrikat,  uparatanmahpa.  Xas  kd;n  k<5-mahitc 
kunPinni'c. 

Karixas  kun?ahu'u.     Karixas  kunPiruv&ttakra  pe-nirahifam.     Xas 
kukku^m  yi00a  panPnnamitc  upprp:  "MaVa  '6"k,  m&va  6*k  Pa'a;' 
mukrivra,am.     Mav   axra   'ukssrpku'. "     Xas   imn&'k  kun?iruv6*n 
fufuk.    Yanav  6'kri'1.    Yanava  tapr&rahak  uku'nnamnihva.    Hinupj  P 
u*m  yi00uk   u'avarahe*n  41   pataprdfa,  yi00uk  kume-krfvra'am,   *A^ 


32  Taxyg'em,  old  word  equivalent  to  'ivPihkyam.  They  claim  tha 
a  wide  and  cleanly  kept  bare  plot  in  front  of  a  living  house  is  the  onl> 
way  one  can  tell  if  a  man  is  a  Ya-sPafa  or  rich  person.  The  myth; 
make  frequent  mention  of  these  nicely  kept  yards. 

33  >A'at,  name  in  the  myths  of  'icya'at,  Spring  Salmon. 

34  Lit.,  upslope  big  one,  by-name  for  'iktakatakkahe'6!!  (so  calle< 
because  he  hollers  tak  tak),  western  pileated  woodpecker,  Phlaeotomu 
pileatus  picinus  Bangs. 

35  The  living  houses  of  these  two  men  were  just  down  river  fron 
Spring  Salmon's  living  house,  in  the  same  row.  This  row  of  house 
lay  where  John  Pepper's  hogpen  is  now,  in  the  down-river  part  o 
Katimin  rancheria.  n 

36  Puxxa'ak,  Pacific  nighthawk,  Chordeiles  minor  hesperis  Grinneli 
Also  puxd-kkitc. 

37  ,Ihe-raha-mva,an,  Nuttall's  poorwill,  Phalaenoptilus  nuttall 
nuttalli  (Audubon). 

38  Or:  kunikmarihiv'rik. 

39  Or:  vari  p6kri 'A'at. 

40  Into  the  rancheria,  into  the  house  row. 

41  lie  had  gone  to  get  it.     Ct.  tu'avar,  he  went  to  get  it. 
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mukrivra'am.  Va;  ka;n  likri'i.  Upakunihvrtcvuti'.42  Karixas  'as 
kunippafic.  Tcimaxmay  kunihyiv  i-kkyam:  "Puxa-kkitc,  namtiri 
pifapta'nnaruki'."43  "YaVhaeh,44  tcimi  S-kvurakrkPrm'ni.  Takane*- 
hyd'n'nic,  kane-ppe*nti':  Tcimi  paxyg'ttaruki'.45  KarLxas  ik  vura 
kun?amce'ec,  panipaxyeHmaraha'ak. "  Xas  u'arihrupuk.  Karixas 
kunpiimyan  pasoTnva'nsas.  Xas  yi00  uppip  pa'ifappi"t:  "Na;  ip 
ui0ittivat,  ip  ^unipperfat:  'Pifaptirnnaruhki  namtifi.  Tco-  numus- 
sah. "46  Xas  payi00  uprp:  "Na;  nixuti  tanussir.  H6*y  if  ata  va; 
pay  Pa'a'at. "  Yanava  pa'as  po'viraxviraxti  paparamvara'as.  Kan- 
sas aVpun  vura  tupifapsrprin  pa'amva'ictunvgetc.  Kaiixas  panamtiri 
iun  o'pattafip.  Tcimaxmay  kuntcu-pha',  axmay  kunpip:  "  YaVhseh, 
akkaray  pananildnmna^sitc  u'aficg,nnatihe'en  47  Yaxa  Puxa/kkitc 
2iuv?f'hkyam  xas  uksa/pku'.  Yaxa  nanitaprara  karu  tu'urupuka- 
ie'en."  Xas  yi00  uprp:  "Ha-,  tcimi  nupi0v!*ppi'.  Na;  tana'aka- 
*a'am.  Karuma  ip  nippa'at:  Tanussir.  Tc6-ra."  Xas  va-  vura 
£a;,n  kunpi0viripcip.  KunpiyaVram.  Suva*  vura  kari  vari  kunfas- 
mna*ti,  yrmusitc  takun?ippahu'u. 

Kupannakanakana.     IhgTaha'mva-n  'ukiipha'n'nik,  karu  Pux&'k- 
dtc.      Tce*mya'tc  'ik  vur  Icy&'t    'irncfnna'vic.      Nanivassi   vurav 
■kiniy&'Hc.    Tce-mya'tc  'ik  vura  'Ataytcukkinatc  'i'u-nnuprave'ec. 

7.  Two  Girls  Apply  for  Marriage  with  Spring  Salmon 

Ukni.     They  were  living  there. 

They  fixed  their  yards  so  that  one  could  not  see  the  end  of  their 
ards.  In  front  of  Spring  Salmon's  house  there  was  a  dead  tree 
eaning.  The  Western  Pileated  Woodpeckers  just  kept  walking  up 
lutteringly,  his  Western  Pileated  Woodpecker  pets.  And  there  were 
wo  living  houses  standing  near  by,  one  Pacific  Nighthawk's  and  one 
•JWuttaH's  PoorwilFs  living  house.  They  were  making  a  poor  living, 
.hose  two.  Those  two  were  poor  people.  But  Spring  Salmon  lived 
ich. 

Then  after  a  while  two  girls  came  down  from  upriver,  to  apply  for 
itilnarriage  with  Spring  Salmon.  They  had  been  told  what  Spring 
Salmon's  house  looked  like. 

Then  when  they  were  about  to  arrive,  they  met  NuttalPs  Poorwill. 
^hey  were  nice-looking  girls.  Then  one  of  them  said,  the  youngest 
>ne:  "Let's  ask  him,  let's  say:  'Where  does  Spring  Salmon  live?'  " 
^hen  they  asked  him.     Then  he  said:  "Ye  will  see  there  is  a  dead 


42  He  was  singing  by  himself  to  amuse  himself,  as  he  sprawled  on 
he  tule  mat. 

43  Meaning  to  clean  out,  using  mouth,  tongue,  hands,  or  in  any  way. 

44  Man's  interjection  of  glad  surprise. 

45  Referring  to  dividing  the  catch  of  salmon. 

46  Short  cut  for  tc6ra  numussah. 

47  Lit.,  was  touching. 
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tree  sitting  outside  in  front  of  the  house.  Ye  stay  here  a  while  and 
then  go  in  there.  It  will  be  good  if  you  get  there  toward  evening." 
Then  he  went  back,  the  one  that  they  had  met,  he  turned  back.  Then 
they  sat  down  there  for  a  while. 

Then  they  traveled.  Then  they  entered  the  rancheria.  Then  the 
younger  one  said:  "Here  it  is,  here  is  Spring  Salmon's  living  house 
Here  is  the  dead  tree  leaning."  Then  they  went  inside  the  living 
house.  He  was  there.  He  was  sitting  on  a  tule  mat.  It  was  that 
he  had  gone  to  another  place  to  get  that  tule  mat,  to  another  living 
house,  to  Spring  Salmon's  living  house.  He  was  sitting  there.  He 
was  singing  for  fun.  Then  they  put  the  [boiling] stones  in  the  fire. 
Then  all  at  once  they  hollered  outside:  ''Pacific  Nighthawk,  come  and 
clean  out  the  wooden  plate."  "Ah,  ye  stay  here.  They  hollered  to 
me,  they  are  telling  me:  'Come  and  divide  it.'  Only  then  they  will 
touch  it,  after  I  get  through  dividing  it."  Then  he  sprang  out  of  the 
house.  Then  the  girl  applicants  talked  together.  Then  one  girl 
said:  "I  heard  them  tell  him:  'Come  and  clean  out  the  wooden  plate. ' 
Let's  go  and  see."  Then  the  other  one  said:  "I  think  we  have  made  a 
mistake.  I  do  not  think  this  is  the  Spring  Salmon."  Behold  he  was 
licking  off  the  stones,  the  salmon  boiling  stones.  Then  he  ate  up  the 
pieces  of  salmon  meat  on  the  ground.  Then  he  cleaned  out  the 
wooden  plate.  Then  all  at  once  there  was  talking,  all  at  once  some- 
body said:  "Ah,  who  was  bothering  my  pets?  Look  here,  it  is 
leaning  outside  of  Pacific  Nighthawk's  house.  See,  he  took  my  tule 
mat  out  too."  Then  one  [of  the  girls]  said:  "Yes,  Let's  run  off.  I 
am  ashamed.  I  already  said:  'We  made  a  mistake.'  Let's  go." 
Then  they  ran  home  from  there.  They  went  home.  They  could  still 
hear  them  quarreling,  when  they  were  some  ways  off. 

Kupannakanakana.  Nuttall's  Poorwill  did  thus,  and  Pacific 
Nighthawk.  Shine  early,  Spring  Salmon,  hither  upriver.  My  back 
is  straight.     Grow  early,  Spring  Cacomite. 

8.  Coyote  Attends  a  Flower  Dance  at  Orleans 

'Ukni\ 

Xas  Pihncl-fntc  Panamni;k  'u'ihukkaraiiik,  u;  MasuhParahanik 
Pihn6ffitc.  Xas  va;  ka;n  kaVrim  ukupave-nnahaiiik.  Ma'it/va  yuruk 
'ukviriprupaiiik.    Xas  kunPaharamanik. 

Tcavura  X6*xhirak  'ukviripmahik.  Yanava  ka;n  'ikmahatcra;ir 
Vf-kra\  Ta'ittam  va;  ka;n  su?  Varihfvraeahe'en.  TJxxus:  "Tel 
mikyan?a-ssic  '6;k  pe'kmahatcra'am.  Vura  va;  mu'annavhanik  pa'am 
ta,ap.48  Ta'ittam  'upipatva0vannabe;n  pa'amta'ap.  Xas  upprp 
"PihnHc  kunic  kanlriihrivi. 


48  Coyote  sings  before  he  puts  the  ashes  on  himself.  There  is  i 
coyote  song  with  which  the  singer  rubs  ashes  on  his  body  for  protec 
tion  so  that  his  enemies  will  not  kill  him. 
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'rfiti  taxannahicitc  tcimaxmay  'urikirikkiha'a.  Hinupa  takunih- 
mafuk.  Tcimaxmay  'ar  utnfi-pni.49  'rfiti  kunxuss6-r  pihnf-tcitc. 
Xas  vura  puxay  0ittivara.  "Kiri  kanaxussg-r  pu0itrmtihafa. "  Viri 
u;m  vur  'u'ihivrik  yuhihmu'uk,  'i;v  'umahavrikti'.  Karixas  kunpi-p: 
"Tciminu'irunna'a,  pay  'u;m  vura  pihni-tcitc. 

Kupannakanakana.  Pihne-ffitc  'ukupha/n'nik,  'amta;p  'upaHva- 
nik. 

8.  Coyote  Attends  a  Flower  Dance  at  Orleans 

Ukni. 

Then  Coyote  went  to  attend  a  flower  dance  at  Orleans,  he  was  a 
Salmon  River  person,  Coyote  was.  Then  he  did  not  do  right  there. 
Then  he  ran  down  river.     Then  they  followed  him. 

Then  he  ran  as  far  as  Martins  Ferry.  Behold  he  saw  a  sweathouse 
standing  there.  Then  he  jumped  inside  of  it  there.  He  thought: 
"Let  me  lie  down  here,  in  the  sweathouse."  Now  ashes  were  his 
medicine.  So  he  rubbed  ashes  all  over  himself.  Then  he  said:  "Let 
me  lie  down  like  an  old  man. " 

A  while  afterwards  all  at  once  there  was  a  sound  of  people  walking. 
They  were  the  ones  that  were  following  him  (they  were  already  on  the 
roof).  Then  all  at  once  some  one  looked  in.  Then  they  thought  it 
was  an  old  man.  Then  he  made  believe  he  could  not  understand. 
"Would  that  they  think  he  can  not  understand."  He  answered  as 
if  he  was  sick,  groaningly.  Then  they  said:  "Let'?  travel;  it  is  some 
old  man." 

Kupannakanakana.     Coyote  did  that,  he  bathed  with  ashes. 

Coyote  and  Lizard  Ordain  Details  About  Childbirth  and 

Babies 

'U;m  vura  Pihne'-mtc  picci^tc  paxxi;tc  'ukya-tihahik,  picci^tc 
'axi;tc  'ukyanik.  Xas  'uppa-hik:  "Ya'srara  'u;m  karu  vura  va^ 
'axi^tc  'ukupe-kya,hltihe'ec. " 

Xas  pakuntcu-phina*tihahik,  hu't  'at  o,kupittihe;c  Ya'sPara.  Xas 
yi0  'uppi-p:  "Viira  kunvutnu*stihe;c  pa'asiktava'an,  kun'e-0ricuk- 
tihe^c  vicva-n.    Xas  Pihn6-fntc 'uppi-p :  "PQ-hara.    Va;  'u;m  putay- 

e;cara  pa'ara'ar.  'If  tcemiya^tc  'uppa'tcurutihe^c  pamuhro-ha  tamit 
ta;y  'ukvarafat. "  Xas  k6*vura  kunpip:  "Hfi't  'ata  po-kupa'aho*- 
hitihe'ec?"  Xas  k&-kkum  kunpi-p:  "'Apmamkam  kamPaho-tihi'." 
Xas  Pihn^-fitc 'uppi-p:  "Pu'hafa.    Va; 'u;m  pu-hafa. "    Xas 'uppi-p: 

XiHik  'iffuOkam  'u;m  vur  u'aho'ti  paxxi-tc."  Xas  tci'mu'tc 
'uppi-p:  "Ha*,  va;  'u;m  yav. " 

Xas  'uppi;p  Pihne-ffitc:  "Yf0  'asiktava-nhe'ec,  'fffu0  'uparama-- 
bpe;c  'avansa'.  Viri  vaj^  vura  kunkupittihe'ec.  'Asiktava;n  'iyccara- 
rashe'c  vufa. "    Xas  Tci-mfi-tc  'uppi-p:  "Va;  yav."     "Na;nik  nik-- 


Through  the  taruppakam,  the  roof  hatchway. 
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yirvic  parnutti'ik,  pa'avansaxxi;tc  parnutti'ik,  karu  pamufi00i'  mus- 
si;c  kyaru  vura  nikya-vic.  PiccHc  'u'rftihe;c  parnutti'ik  karu  pamu- 
fi00i',  pakari  vari  vura  'iccaha  kunic  karihe'ec." 

Kunsippunvutihanik  hu't  'ata  k6'he;c  paxxrtc.  "Po'iffamyu- 
vaha'ak  pa'asiktdva;n  viira  kar  Vrmtihe^c, "  va;  kunippa/hik.  "  Viri 
va;  po^'iffamyuvtiha^k,  va;  kari  vur  ,u,I,mtihe,ec  pakke^vrrkcaV 
'TJma  vura  piric  'uta;yhitihe'ec.  'TJma  vura  piric  kimipcamkue-vic 
pe-kxare*yav.     'Uma  vura  piric  'uta;yhitihe'ec.     'Uppirichitihe'ec. 

'U;m  viira  va;  pa'avansaxxrttitcas  va;  vura  kinkyupa'u-nna'hiti: 
"Xay  ku/yiikar  pattcrmu'utc. "  Karu  paye^nipahviihitcas  kinip- 
pe-nti':  "Va1  mikyun'avan  patcrmii'utc. " 

Xas  paninamitc  kariha'ak,  va;  takunippg'er  p6-kvrthiti',  p6*kvi- 
thttnnicti'  ha*ri  'iiksa-hti  'ikvHhaf,  xas  takunpi'p:  "Va;  PatcrimTtc 
'ukvithunmcti,  Tcrmu*tc  'in  kunippemti' :  "ikcahi',  'ikcahi'.'  Karu 
hari  takunippgr:  "ixraii. '  "  Va;  takunprp:  "Tcrmu'tc  'im  kunip- 
penti':  "ixran,  'ixran,  'ixran,  ixran,'  "  p6*kvrthitiha;k  paxitca- 
'anammahat'c. 

Viri  pe-kvrtharaha'ak,  p6,xrarattiha'ak,  takunippe'er:  "Tcinxirtc 
'f-n  kunvimtcuktcu'kti'. " 

Yakiin  Tci'mu'tc  'upa'hnik:  "Na;  y&'sPara  muyusittanatc  niy- 
tcaxtca'xtihe'ec. "  'Ikmahatcra;m  pakuntcu^phma'tikanik,  ya'sPara 
tcim  u'!nnicrihe'ec,  va;  kari  pakuntcu'phiima'tihanik.  Paye^m  viira 
va;  'ikmahatcram?avahkam  'utaprfhvuti  tci'mu'utc.  'U0xupk6-tti', 
va*  kuma'i'i  va;  ka;n  'utaprfhvuti',  'imfinannihitc.  Kg-matc  k6*s 
Patcrmu'utc,  ta  piiftVt  pe-kmahatcra'am.  Tapukinm&'htihara  Pat- 
tcrmirtc  pa'arari"k,  'Asarakavri;k  kite  takun'ara'rahiti'  payvahi"m. 
'Axra;t   kunPa/mvana^ti'.      'Aran;k   tapu'ara*rahitihap    payvahi"m 

9.  Coyote  and  Lizard  Ordain  Details  About  Childbirth  and 

Babies 

It  was  Coyote  who  first  made  a  baby.  Then  Coyote  said :  "Human 
will  make  a  baby  the  same  way. " 

They  were  talking  in  the  sweathouse  what  Human  is  going  to  do. 
And  one  said:  "They  ought  to  cut  a  woman  open,  they  ought  to 
take  the  baby  out  of  her  belly.  Then  Coyote  said:  "No.  There 
won't  be  many  people.  How  quick  he  will  lose  his  wife,  though  he 
paid  so  much  for  her. "  Then  they  all  said:  "How  will  he  [the  baby] 
travel  through?"  Then  some  said:  "Let  him  come  out  of  her 
mouth."  Then  Coyote  said :  "No.  That  won't  do."  Then  Coyote 
said:  "Let  the  baby  come  out  behind."  Then  Lizard  said:  "Yes; 
that's  good." 

Then  Coyote  said:  "One  will  be  a  female,  and  the  next  will  be 
born  a  male.  That's  the  way  they  will  do.  The  female  will  be  mixed 
with  them."  Then  Lizard  said:  "That's  good."  "I  am  going  to 
make  the  boy's  hands,  and  his  feet;  and  his  penis  too,  I  am  going  to 
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make.  His  hands  and  his  feet  will  grow  first  of  all,  when  he  is  water 
yet  [when  he  is  earliest  embryo]. 

They  measured  what  size  a  baby  was  to  be.  "If  it  grows  over  this, 
the  woman  will  die,"  they  said.  "If  it  is  growing  beyond  this,  the 
mother  will  die."  There  will  be  some  herb  medicine.  The  Ikxa- 
reyavs  will  leave  some  herb  medicine.  There  will  be  lots  of  herb 
medicine.     Human  will  have  herb  medicine. 

They  instructed  the  boys  that  way:  "Ye  must  not  kill  Lizard." 
And  they  told  the  little  girls:  "Lizard  is  your  husband." 

And  it  [the  baby]  is  small  yet,  they  [the  lizards]  tell  it  when  it  is 
asleep,  when  the  baby  is  dreaming  about  something  sometimes  it 
laughs  when  asleep,  and  then  people  say:  "It  is  dreaming  about 
Lizard;  Lizards  are  telling  it:  'Laugh,  laugh.'  And  sometimes 
Lizards  tell  it:  'Cry,'  "  And  people  say:  "Lizards  are  telling  it: 
'Cry,  cry,  cry,  cry,'  "  when  the  little  baby  is  asleep. 

When  it  is  asleep,  when  it  cries,  they  tell  it:  "The  Lizards  are 
pinching  the  baby." 

Lizard  said  it:  "I  will  be  bothering  Human's  little  bab}^."  They 
were  talking  in  the  sweathouse,  that  Human  is  going  to  come,  they 
were  talking  about  it.  And  to-day  Lizard  likes  it  on  top  of  the 
sweathouse.  He  hugs  his  chest  toward  it  repeatedly  [with  raising 
and  lowering  motion  toward  the  sweathouse  roof  board].  That's  why 
he  likes  it  there,  because  it  is  warm.  It  is  too  bad  for  the  lizards, 
that  there  are  no  more  sweathouses.  We  never  see  lizards  any  more 
in  the  Indian  rancherias,  they  only  live  in  rocky  places  now.  They 
do  not  stay  around  the  rancherias  any  more  now. 

10.  How  Western  Yellow-Bellied  Racer  was  Transformed 

'Uknr.    'Ata  hariva  kun?ara;rahitihanik.50 

Xas  yfeea  'rm  'uvomnupuk.  Xas  uxxus:  "Ti;kkyaruk  kanvd1- 
-ami."  Karixas  yi;mmusitc  tu'ahu'u.  Tcimaxmay  mrtu'rn,  maruk 
utappitcra'*.51  Xasyuru  kun  utappitcrup.  Xas  karu  kun  'utappitc- 
o'°v.  Xas  saru  kun  utappitcfak.  Xas  'asivciiruk  su?  'ut6ppitckya'a. 
"£•-,  'if  '<5;k  'asaya-matc  'u0a-n'niv."  Xas  'u'e-ttcip\  pa'as,  pa'a- 
aya-matc.  Xas  xdra  vur  'u'6-0I0un  pa'as.  Xas  i*a-pun  'up06fic.  Xas 
ixxus:  "Timate-  kyanput-yrnkatchi'  pay  pa'asayt'matcak,  vura  'u;m 
^•matc  pa'as."  Xas  'upiityrn  kyatc.  "Timate-  kyanipvinnasu- 
latchi'.  YaVham.  'Amaya-'iccar.  Ti;pay  kite  xas  kumate" cite  kuna 
:aputyrnkyatchi'. "  Xas  kiikku;m  'upvinnaxsunatchi'.  "'£••,  'a;f 
:un  updkkat. "  Vo'kupha-n'nik.  'Apsunmunnukitc  xas  'updrihi- 
Tihanik  va;  vura  ka-n,  'asivcuruk  'utappitckya/nik. 


60  Or:  hitr\ 

61  An  old  word  equivalent  to  'utannii'nna'8,  he  slipped  in  upslope 
irection. 
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Kupannakanakana.  Tce-mya;tc  'ik  vur  Icy&'t  'imcrnn&wic. 
Nanivassi  vuxav  e'kiniyii,atc.  Tce*mya;tc  'ik  vura  'Ataytcukkinatc 
'i'u*nnuprave'ec . 

10.  How  Western   Yellow-Bellied  Kacer  Was  Transformed 

Ukni.     They  were  living  [there]. 

Then  one  went  outside  the  house.  He  thought:  "Let  me  go  up- 
river.  "  Then  he  went  a  short  way.  Then  behold  he  slipped  in  up- 
slope  direction.  Then  he  slipped  in  downriver  direction.  Then  h( 
slipped  in  upriver  direction.  Then  he  slipped  in  downslope  direc- 
tion. Then  he  slipped  in  under  a  rock.  "Oh,  what  a  nice  looking 
rock  lying  here. "  Then  he  picked  it  up,  that  rock,  that  pretty  rock. 
Then  he  packed  that  rock  around.  Then  he  set  it  down  on  the  ground 
again.  Then  he  thought:  "Let  me  do  just  a  little  bit  of  job  on  this 
nice  rock,  it  looks  so  nice. "  Then  he  did  just  a  little  bit  of  job  on  it 
"Let  me  taste  it  by  sticking  out  my  tongue.  Well.  It  tastes  good. 
Let  me  do  a  little  bit  more  of  job  on  it. "  Then  he  tasted  it  again  by 
sticking  out  his  tongue.  "Oh,  it  tastes  like  manure."  He  did  thus. 
Then  he  turned  into  'apsunmunnukrlc  snake  sp.  right  there,  he  went 
in  under  the  overhanging  rocks. 

Kupannakanakana.  Shine  early,  Spring  Salmon,  hither  upriver 
My  back  is  straight.     Grow  early,  Spring  Cacomite. 

11.  Bluejay  and  Bullhead  Doctor  Redfish 

'Ukni*.    'Ata  h&riva  kun'araTahitihanik. 

Katcak&'tcitc  'u;m  'apuruva^nhahik,  patuxussaha^k  tcimi  kyam 
kuhi',  va,;  vura  t6'kkuha\ 

Tcavura  pUnpay  yi00a s2  vur  uyikkiha',53  vur  puxxwitc  'uyikkiha 
'asiktava'1^,  'ar&ta/nva  td'kkem  'i0vayd'ak.54    Xas  'axxak  pa'3-mca 
,upikkyav.    Xas  vura  'axxak  1'n  viira  xus  kunPirm.    Ta'ittam  kun 
vasma,hvahe'en.    KatcakiHcitc  yi0umasv  u'arihicri-hvuti'. 

Song  by  the  Bluejay 

K£*y  kay  kine* 
P&tas  kay  kine*  56 

Xas  taxannahicitc  Xanki^t  kun  u'&rihic  pamuvasma'hvaf. 


62  A  person  in  the  rancheria.     The  person  who  got  sick  was  th 
Redfish,  stunted  variety  of  Oncorhynchus  nerka. 

53  Equivalent  to  the  more  common  'ukkuha',  he  was  sick. 

54  This  is  what  they  always  say  when  a  person  is  being  deviled 
Instead  of  'i0vaya'ak  also  'i0va-y  may  be  used. 

56  The  two  doctors  were  Bluejay  and  Bullhead.     They  doctore 
her,  both  dancing  together. 

66  Onomatopoetic,  otherwise  without  meaning. 
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Song  by  the  Bullhead 


Yehehe  hanahe- 

'Atcpu;s  kanapicavsi'prini.57 

Puyava  xus  kunkupa'Q'mmahanik,  Tcippitc.  Xas  'u'a>a>i-hkyanha\ 
£as  Katcaka'tcitc  'uppi-p:  "Xuric  vura  'u;m  kana'iccavsipV' 
£arixas  Katcak&Hcitc  'u;m  vura  'i0a'attiv  takunPiccavsip  xuric, 
o"p£'tticip\  Xas  Xanki^t  'uppi'p:  "'Atcpu;s  napiccavsipV  Xas 
a;  'icvit  'upiccavsip  pamutcpu'V58  Vura  va;  'dxxak  'l'n  paxxus 
:unPfrmmuti',  Katcaka'tcitc  Xanki^t  xdkka,an.  Pa'asiktava;n  'u;m 
lira  ta;y  muxxurichanik,  karu  keHchanik  pamutcpu'us,  ke"tc  mutc- 
»u-shanik,  KatcakS'tcitc  'u;m  vura  'u'a^punmutihanik.  "Manik  va; 
a'&kkihe'ec. "  KatcakaHcitc  'u;m  vura  hitiha;n  'avaha  kite  pepitti 
ana'iccavsip" ,  'avaha  kite. 

Tcavura  pS/npay  kyukku;m  upku'hpa'.  Xas  kukku^m  vura  'axxak 
ipikkyav.  Xus  takunPirm.  Va;  vura  kukku^m  kunkupapatum- 
oha'.  Xas  kukku^m  vura  va;  ko-  kinPakki  pa'e-mca'.  Kukku;m 
ura  KatcakS/tcitc  kunPakk  iOa'attiv  xuric.  Kukku;m  'ik  vura 
[anki^t  to'pprp:  "Pamitcpu;s  napiccavsip."  Xas  vura  'u;m  tani'n- 
amitc  'ussa-m  pamutcpu'us. 

Tcavura  pa^npay  yi0  kun  Pupikkyav  pa'e'em.59  X&s  uppi-p:  "Tcim 
ty6-  pe-pikkyavti  Pakatcaka'tcitc.  Katcak&-tcitc  'u;m  vura  mu'ap- 
ur6*n  'upsrnvuti'.  'TJ;m  vura  Katcaka'tcPrn  'i'apunkO'tihaj2).  'U;m 
ura  harivurava  patupikfrtckyaha;k  pamu'avaha',  va;  kari  ti'ap- 
ufap.  'U;m  vura  Xanki;t  xakka;n  kunxirshiti'. "  Vura  'u;m  Tci*p- 
itc  tu'a-pun'ma  pa'f-n  kunPapunkStti'.  Hinupa  pay  'u;m  Katcaka-- 
?itc  Xanki;t  x&kka;n  kunxushiti'. 

Puyava;  'u;mkun  kunkiiphan'nik,  Katcaka-tcitc  Xanki;t  x&k- 
a,an,  va;  kunkiiphirn'nik.  KatcakiHcitc  'u;m  karu  vura  mahrd- 
a/nhanik.    Karu  Xanki;t  'u;  mahraVa-nhani 60  kyaru.    Hinupa  'u;m 

I'ppitc  pakukuhitihanhanik.    Katcaka-tcitc  'i*n  kunPapiinko'tti'. 

Xas  'u;m  va;  kum&'i'i  payv&hi;m  nf-nnamitc  pamutcpu;s  Tcf-ppitc, 
i;s  vura  puffa;t  pamutcpu'us. 

Kup&nnakanakana.      Tce-mya;tc    'ik    vur    Icya't    'imci'nna'vic. 

anivassi  viirav  ekiniya'atc.     Tce'mya;tc  'ik  vura  'Ataytcukkinatc 

u,nniiprave'ec. 

57  The  last  line  means:  "Pay  me  some  more  gut  strings. " 

68  This  is  why  the  bullhead  has  lots  of  these  strings  while  the  red- 

sh  has  only  a  few. 

59  Who  this  doctor  was  is  not  known. 

60  They  see  what  kind  of  pain  is  in  one  while  they  shut  their  eyes  as 
ev  dance. 
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11.  Bluejay  and  Bullhead  Doctor  Redfish 

Ukni.     They  were  living  [there]. 

Bluejay  was  a  devil,  whenever  the  Bluejay  wanted  anyone  to  ge 
sick,  he  [that  person]  would  get  sick. 

Then  later  on  somebody  got  sick,  got  very  sick,  a  woman,  pain  W; 
shaking  in  her  breast.     Then  she  sent  for  two  doctors.     Then  botl 
doctored  her.     They  danced  the  doctor  dance.     Bluejay  kept  chang 
ing  the  song. 

Song  by  the  Bluejay 

Ka*y  kay  kine- 
Patas  kay  kine-  61 

Then  after  a  while  Bullhead  started  in  to  sing  her  doctoring  song. 

Song  by  the  Bullhead 

Yehehe  hanahe* 

'Atcpu;s  kanapicavsf-prihi.62 

That  is  the  way  they  doctored  her,  Redfish.  Then  she  got  all  righ 
Then  Bluejay  said:  "Pay  me  in  shelled  acorns."  Then  they  pai 
Bluejay  a  pack  basket  full  of  shelled  acorns;  she  packed  it  horn 
Then  Bullhead  said :  "Feed  me  with  gut  strings. "  Then  she  [Redfis 
fed  him  half  of  her  gut  strings.  They  were  both  doctoring  he 
Bluejay  along  with  Bullhead.  That  woman  had  lots  of  sheik 
acorns  and  she  had  a  big  bunch  of  gut  strings  [inside  of  her],  her  gi 
strings  were  big,  and  Bluejay  knew  that.  "She  will  pay  me  that 
Bluejay  always  wanted  to  be  paid  in  just  food,  just  in  food. 

Then  later  on  she  got  sick  again.  Then  she  sent  for  both  of  the 
again.  They  treated  her.  They  just  doctored  the  same  as  they  hi 
before.  Then  they  paid  them  again  the  same  kind.  They  pa 
Bluejay  a  pack  basket  full  of  shelled  acorns.  And  Bullhead  sa 
again:  "Feed  me  with  your  gut  strings. "  Then  she  [Redfish]  hi 
only  a  little  of  them  left. 

Then  after  a  while  she  sent  for  another  doctor.  Then  she  [the  nt 
doctor]  said:  "You  must  quit  hiring  that  Bluejay.  She  is  in  wi 
Bullhead.  Bluejay  acts  like  she  did  not  know  her  own  devil  wor 
Bluejay  is  the  one  deviling  you.  Whenever  Bluejay's  food  gives  01  |J 
then  she  will  devil  you. "  Then  Redfish  knew  who  was  deviling  h< 
The  fact  was  that  Bluejay  and  Bullhead  were  in  together. 

That  is  the  way  that  Bluejay  did  along  with  Bullhead,  that  is  t 
way  they  did.     And  Bluejay  was  a  diagnosing  doctor.     And  Bullhe: 


81  Onomatopoetic,  otherwise  without  meaning. 

62  The  last  line  means:  "Pay  me  some  more  gut  strings.' 
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svas  a  diagnosing  doctor,  too.  It  was  Redfish  who  was  sick.  Bluejay 
pis  deviling  her. 

And  that  is  why  Redfish's  gut  strings  are  so  small  now;  she  almost 
las  no  gut  strings  at  all. 

Kupannakanakana.  Shine  early,  Spring  Salmon,  hither  upriver. 
My  back  is  straight.     Grow  early,  Spring  Cacomite. 

12.  Two  Katimin  Maidens  Visit  the  Indian  Heaven 

U;mkun  va;  ka;n  kunPara-rahitihanik,  Yuxtiryrup,  'axxak  'aficri- 
lansa'.63  Pukunic  'arara'im  kinma-htihap  pa'aficrihansa'.  Puyava 
rantcipva  xas  vura  kinmahti',  pakunikvrpvarayvuti'.  Yakiin  'u;m- 
cun  vura  va;  kunkupa'iffahanik.64  Tkvipvarayva-nsahaiiik.  Va; 
nira  kite  kunkupa'iffahanik.    Va;  vura  xas  ka;n  kinma/hti'. 

Hinupa  va;  vura  'axxak  takunta;n'va.65  Xas  'axxak  mukunke^- 
ciky^hanik  'ifapprtca'.  Viri  va;  kunxus:  "Nu;  karu  vura  tanta-n' 
^a'. "  6S  Va;  kite  kunkupitti  pakunixaxxa/ti'.  Kiikku;m  imya;n 
usuppa-ha  'axvi9inihti;m  takunpinni-cri',  pakunyupastaranhiti'.66 

Tcavura  p&'npaytah,  'axmay  ka;n  'drd-r  'uxri'c  mukunpi-m'matc, 
>aka;n  kunixaxxa*ti  'axviOinihti'im.  Hinupa  'u;m  'APikne-tchan.67 
^as  upi-p:  "Tcimi  ky6*  pakuxrarati'.  Manik  na;  ni'a-punmuti 
aka;n  pamikyunke-tcikyav.  Manik  va;  kukyik?6-nvave-cap.  Tcimi 
:yi*kyav  'itahanndmmahitc  pamikyunpavirutva'.  K6*va  yi*v,  panu- 
iruna-Oic.  Karu  va;_  kite  kusa'nve;c  'ipicPi^t.  Yakiin  va;  ku'ip- 
ihitihe'ec,  paku'u-ftihe;c  pa'ipic?i"t. "  68     Karixas  kunprp:  "Tanu- 


1  The  two  youths  lived  at  Yuxtuyrup,  place  name,  by  the  river  bank 
t  the  upriver  end  of  Katimin  rancheria.  They  lived  there  not  in 
ikvahahifak,  in  mythic  times,  but  long  ago  in  human  times,  of 
mich  period  the  old  word  'uhyana80§-ppar  is  used. 

64  These  youths  were  just  raised  that  way,  good  and  secretly;  they 
ii  rere  little  seen,  but  spent  their  time  in  hunting,  practicing  dances, 
a|nd  other  pursuits  of  rich  people. 

65  Or:  tanupuya'haraha'.     This  was  frequently  said  when  crying. 

66  This  was  the  old  mourning  practice;  the  bereft  stole  awayto  sit  on 
he  ground  by  the  grave  in  the  early  morning.  The  old  Indians  told 
be  3'ounger  ones  not  to  cry  in  the  evenings  or  nights;  that  no  one 

lfver  died  for  feeling  bad  for  dead  people,  and  that  these  two  girls 
I  lade  it  this  way,  so  that  nobody  ever  will  die  of  grief.     (See  p.  33,  fn.) 

67  'A?ikr£'en,  diminutive  'APikne-tchan,  meaning  he  who  dwells 
bove,  name  of  the  mythic  Duck  Hawk  who  lives  on  top  of  Sugarloaf 
lountain,  patron  of  Katimin  rancheria.     (See  p.  2,  and  p.  32,  fn.) 

68  It  was  the  custom  to  keep  and  to  pack  about,  when  traveling, 
Qtire  cannon  bones  of  the  deer.     They  were  regarded  as  natural 

tiarrow  cases,  and  the  marrow  was  extracted  only  as  used.     It  was 

J  n  old  expression  that  this  marrow  rubbed  in  well  all  over  the  body 

J  lakes  the  traveler  feel  as  if  he  has  bones  in  him,  makes  him  cease 

)  be  tired.     It  was  also  the  girls'  blanket  against  the  cold  on  their 

mg  journey.     Because  the  girls  and  A'ikren  used  it  this  way  is 

hy  people  use  it  now. 
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pikya'ar,   tcimi  nuylTame'ec. "     Karixas  kunivylhcipriv.     Viri  va 
vura  kuntaxasfipaya*tcha  pamukunyaffus,  k6*va  piricri;k  pakunfi 
runa'ti'.     Tcemryatcva  vura  kukku;m  yl0  takunipy&ffus,  kukku;m 
'ik  vura  va;  tutaxasfip\     'Itahanammahitc  69  yi0  kunipyaffus.     Viri 
va;  kite  kunfirftc'  pa'ipicPi'it. 

Tcavura  tayrv  xas  uppip  'Aftkre^n:  "Tcimi  nuvyi'hnie,ec.  Va; 
viira  kummahe'ec,  va^  vura  kari  kunkupitti',  mi  takunkupittihat, 
va;  vura  kari  pamukun?ixti;vha',  pakunikvrpvarayvuti',  va;  vura 
kari  pamukun?ixtr,vha\  " 

Karixas  va;  ka;n  vura  takunivyrhma'.  T6-kxaramha\  Yanava 
pavuhvuha  tu'iccip\  Viri  taxannahicitc  tcimaxmay  papasnikeu 
'utcu*pha\70  Yanava  xakkarari  takun?innrcrihe'en,71  pavuhvuhaxak- 
karafi.  Viri  nikik  takunxus  nu'affic,  pamukunkeHcikyav.72  Va; 
viira  ka;n  takun?ipcrnkya'.  Nikik  tcimi  kunPaffice'ec,  kari  takunip- 
crnkya'.  Karixas  'APikr6*n  uprp:  "Tca^m.  Tcimi  na;  tanipviHam. 
Mani  kikpoTivaruke'cap. "    X&skunprp:  "TcEem. "    Xas  upvaVram. 

Tcimaxmay  kyukku;m  u'ippak.73  Karuma  'u;mkun  ya;s  kiinic 
yi00a  kunikve'crihti'.74  va;  kunkupe*kmah6nk6-nnahiti\  Hinipa  u;m 
'i0aharinay  takunPim.  Xas  kunpu-fi.75  Xas  kinippg'er:  "Vura  kupi- 
yaTame'ec.  'I;mkyun  puva  kari  pa'6-  ku'rne'ec.  'I;mkyun  puv« 
puya'harahap."  Xas  kinippg'er:  "Tcimi  kipcam'vi  'aruta'nnaxiti- 
hirak  vasufPiruhapu'.76  Yakun  viira  pu'arappive'cafa,  pakusa*nma- 
ha'ak.  Patupuya-haraha;k  pief'tc,  papava  'iccunvapha'ak,  viri  va; 
'apma;n  kuni*vuruktihe'ec  pa'asufPi"c. "  Viri  va;  kunsarukkanik 
Xas  va;  kunkirpha',  viri  va;  pa'apmanti;m  takun?i-vurukkaha'ak 
va;  kari  tupimtav.  Ko'mahitc  va;  kari  pu'ara  'i-ntihanik.  Pu'an 
'i-ntihanik  ko-mahit'e.  Tcavura  p&npay  t6-ffrpha'.  Piiyava  kar 
kyiikku;m  p6-rTrpha  passufPiruhapu',  kiikku;m  va;  kari  tce-myatcv* 
pakunpuyaliarahiti',    p6-ftrpha   pasufPiruhapu'.      Viri   va;   'u;mkui 

w  Or:  'itaharSm. 

70  Lit.,  talked. 

71  They  were  sitting  on  the  ground,  each  holding  his  flint  blad( 
crosswise  on  his  thighs,  waiting  for  the  song  to  start. 

72  Tried  to  put  their  hands  about  the  youths  as  they  sat  there. 

73  The  Indians  have  the  pretty  belief  that  A'ikren,  when  he  leavei 
his  home  on  top  of  Sugarloaf  Mountain,  migrates  to  the  Indian  Heav- 
en, returning  the  next  season.  He  just  made  a  special  trip  to  conduct 
the  girls  there. 

74  Also  puva  kunic  yi00  ikverlhap\  it  was  like  they  had  not  passec 
one  night.  This  experience  of  the  girls  was  often  referred  to  by  th( 
Indians  to  convey  the  day  like  impression  which  long  visits  awaj 
from  home  make  after  one's  return,  just  as  we  say  "the  visit  seems 
like  a  dream." 

76  They  liked  the  'ixti'vha',  fun,  of  the  Indian  Heaven  country 
Paviira  k6;  kuma'i-hvana'a,  po-'i'hvanati',  they  are  dancing  al 
kinds  of  dances. 

70  This  was  to  be  the  reviving  food,  the  smearing  of  which  arounc 
the  mouth  would  make  a  dead  man  revive. 
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kunippa/n'nik:  "X&;t  htHvava  'ukupe-0vuyxa?haha  mupuyya'hafa, 
vura  puva;  'ahv^kkire'cara.  Vura  'u;m  'ukkuhe^c,  xas  ik  upuyaV- 
harahe'ec. "  Tmyana09e^pparahahik :  "Vura  pu'ivexafa,  xd-t  'u0vuy- 
xj-t'ha  mupuya-hara,  'uxusse^c  uma  vura  nik  tani'iv,  kuna  vura 
pu'ivexafa. "  77 

12.  Two  Katimin  Maidens  Visit  the  Indian  Heaven 

They  were  living  there  at  Yuxtuyrup,  two  youths.  Nobody  saw 
those  youths  much.  Behold  they  saw  them  every  year  when  they 
went  stepping  around  [with  flint  blades  in  front  of  the  deerskin 
dancers].  They  were  just  raised  that  way.  They  were  steppers 
around.  That  is  the  way  they  were  raised.  It  was  then  that  those 
youths  were  seen. 

Then  behold  both  died.  And  they  both  had  girl  sweethearts. 
They  thought:  "We  are  dying,  too."  All  that  they  did  was  to  cry. 
Every  morning  they  sat  down  by  the  graveyard,  the  water  coming 
out  of  their  eyes. 

Then  after  a  while  all  at  once  a  person  sat  down  by  them  there,  as 
they  were  crying  there  by  the  graveyard.  Behold  it  was  A'ikren. 
Then  he  said:  "Ye  would  better  quit  crying.  I  know  where  your 
sweethearts  are.  I  will  take  you  there.  Ye  make  10  maple  bast 
dresses.  It  is  a  long  way  where  we  are  going  to  travel  through. 
And  ye  must  take  with  you  deer  cannon  bone  marrow.  They  will 
be  your  bones,  when  ye  rub  it  on  yourselves."  Then  they  said: 
"We  are  through,  let's  go. "  Then  they  all  went.  Then  the  strands 
of  their  dresses  got  all  pulled  out  [by  the  brush],  it  was  so  brushy 
where  they  were  traveling  through.  Every  once  in  a  while  they 
put  on  another  dress,  and  again  it  all  pulled  out.  And  all  that  they 
were  painting  themselves  with  was  that  deer  cannon  bone  marrow. 

Then  when  a  long  way  along,  A'ikren  said:  "We  are  about  to  get 
there.  Ye  will  see  what  they  used  to  do;  they  do  the  same  yet, 
they  have  the  same  fun  yet,  stepping  around  [before  the  deerskin 
dancers],  they  have  the  same  fun  yet. " 

Then  they  got  there.  It  was  getting  dark.  Behold  the  deerskin- 
lance  row.  Then  after  a  while  behold  the  whistle  sounded.  The 
pouths  were  sitting  at  both  ends,  at  both  ends  of  the  deerskin  dance. 
Then  they  [the  girls]  tried  to  touch  them,  their  sweethearts.  They 
iisappeared  there.     Whenever  they  were  just  about  to  touch  them, 


77  When  a  person  is  dying,  the  old  people  say:  "Pu'ive'cara,  va; 

ii  tunippa/nik  pi'g"p  'uhyana096-ppar,  xa;t  mupuyaVhara  'uOvuyxa'ha'." 
'He  is  not  going  to  die,  they  [the  two  girls  who  went  to  the  land  of 
)he  dead]  said  it  long  ago;  it  is  old-time  talk;  I  do  not  care  how  bad  he 
eels  for  his  dead  one."  Pi'e^p  'uhyariaOOe^ppar  refers  to  an  early 
;ale  of  human  times,  in  contrast  to  pikv&hahifak,  in  nrythic  times, 

in  n  the  times  of  the  Ikxareyavs. 
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they  disappeared.  Then  A'ikren  said :  "  It  is  well.  I  am  going  home. 
I  will  come  back  for  ye."  Then  they  said:  "It  is  well."  Then  he 
went  home. 

Then  behold  he  came  back  again.  They  felt  like  they  had  only 
stayed  one  night,  so  it  seemed  to  them.  Behold  they  had  been  there 
one  year.  They  did  not  want  to  leave.  Then  the  people  told  them: 
"Ye  must  go  back.  It  is  not  time  yet  for  ye  to  come  here.  Ye  did 
not  die  yet."  Then  the  people  told  them:  "Ye  take  along  some 
heavenly  salmon  backbone  meat.  Then  nobody  will  die  any  more, 
when  ye  carry  it  there.  When  first  he  dies,  before  they  bury  him,  ye 
shall  smear  about  his  mouth  the  backbone  meat  of  salmon. "  Then 
they  brought  it  in  [into  this  middle  place].  Then  they  did  that, 
smeared  it  around  the  mouth,  and  he  resuscitated.  For  a  time  people 
did  not  die.  There  was  no  death  for  a  time.  Then  after  a  while  it 
gave  out.  Behold  when  there  got  to  be  no  more  salmon  backbone 
meat  again,  then  again  at  intervals  they  were  dying,  when  there 
was  no  more  of  the  salmon  backbone  meat.  They  [the  two  girls] 
are  the  ones  that  said  it:  "I  do  not  care  how  bad  one  feels  over  his 
dead  one;  he  will  never  die  for  that.  When  he  gets  sick,  then  he  will 
die."  It  is  talk  of  long  ago:  "One  will  not  die,  I  do  not  care  how 
bad  he  feels  for  his  dead  one,  he  will  think  that  he  is  going  to  die 
but  he  will  not  die. " 

o 


